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Sarit Jarnail Singh Bhindranwale 

No monument has been built to the 
‘memory of Sarit Bhindranwale by the Sikhs 
‘to attest to the gratitude owed by the Sikh 
‘nation for his sacrifice in defending the 
‘sanctity of the Golden Temple against 
‘overwhelming. odds, tanks and artillery of 
the Indian Army. 

The venerable Sant, an “intensely 
‘committed, deeply religious and highly 
‘dedicated Sikh missionary,” sidelined all 
leaders of the Panith and bravely mounted a 
campaign for the restoration of Sikh rights, 
resisted vehemently by Indira Gandhi, The 
then Prime minister of India, culminating 
in the Government’s unprecedented 
military assault on the Golden Temple. The 
Sanit and his loyal followers stood tall, 
courageously defending the holy shrine of 
their Guri to the last man. 

This monograph, in a sense, records the 
sorrow and the pride with which the 
memory of the Sant and his followers, who 
chose martyrdom, is cherished by the Sikh 
nation. It is published in reverence and 
homage to a man of God admired and 
respected by the Sikhs. 

Choor Singh Sidha 


Te cannot be proved, for Heis uncreated; 
Leis without matter, self-existent. 

hey that serve shall honoured be, 

) Nanak, the Lord ismost excellent. 
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Dedication 


Dedication to the memory of those brave Sikhs who earned martyrdom in 
defending the Akal Takhat, the holy shrine of their Gura, from 
destruction by the Indian’s Army’s tanks and artillery; to 
the memory of those Sikhs, who in spite of suffering 
brutal oppression in Punjab have kept the 
Khalsa Panth’s (Sikh Nation’s) spirits 
and flag soaring. 


They have desecrated and destroyed my Gury’, ho] 
shrine and you want me to keep silent. To keep Sileng 
is an injustice, is a crime; to keep quiet is a sin We 
must speak until our lips are sewn; we must Sheah 
until our tongues are cut; speak against injustice 0 
that history can be witness that even in this Selfish 
world there are some people who put their lives on the 
line, whose souls were alive and whose conscience wa; 
not dead. 


Choor Singh Sidhi 
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Author's Note 


, acknowledge with gratitude the assistance of my dear friend S. Karmyit Singh 
| oases B. A. (Hons), who read the manuscript of this monograph and xe 
several valuable suggestion for its improvement. I-must add that for opinions 
expressed in this monograph, I alone am to be held responsible. 


Jam indebted to Mark Tully and Satish Jacob for allowing me to quote extensively 
from their book, Amritsar : Mrs. Gandhi's Last Battle and likewise indebted to Di Joyce 
j.M. Pettigrew for quoting from her book. The Sikhs of the Punjab, Kuldip Nayyar and 
Khushwant Singh for quoting from their book, Tragedy of Punjab and Cynthia Keppley 
Mahmood for quoting from her book, Fighting for Faith and Nation. 


Finally, I express my gratitude to Dr Baljit Singh Bagga for his excellent 
Introduction and to Professor (Dr) Inder Jeet Singh of New York University for his 


gracious Foreword. Perhaps my greatest obligation, after all, is to the Officials of the 
European Institute of Sikh Studies for publishing this monograph. 


October 1, 1997. DR CHOOR SINGH SIDHU 


Forewor0 


N: observer of current Indian politics, particularly that of the Sikhs and 


Punjab, is unfamiliar with the name of Sant Jarnail Singh Bhindranwale. °F 


Uneducated in western ways or the English language, but well-versed jn Sikh 
tradition and lore, by the time he reached thirty Bhindranwdle was widely regarded as 
an intensely committed, deeply religious, highly dedicated Sikh Missionary. At thirty. 
seven he was dead-killed by the Indian Army in its attack on the Harimandir Sahib 
(Golden Temple). He died defending the sanctity of Harimandir Sahib (Golden 
Temple) against overwhelming odds- the might of the Indian Army; his bullet-ridden 
body was the final testimony to his brave spirit. 


Bhindranwale died in 1984 but his presence still looms large over Puajab politics 
and Sikh psyche. Before the Indian Army’s attack not many educated Sikhs were fong 
of him or comfortable with his message. The circumstances of his death and the 
subsequent anti-Sikh policies of the Indian Government have made a martyr out of 
him. As is often seen with charismatic figures, now thirteen years later, feelings about 
him are still sharp. Very few can think of such people with any objective. So most Sikhs 
tend to revere him while most non-Sikhs (Hindus) in India revile him. 


In spite of the Indian government’s attempt to diminish him and his memory, 
Bhindranwale pervades the awareness of Sikhs world wide. In the minds of many his 
life and death have become legendary and have assumed mythic proportions. 


Dispassionate analysis of the Bhindranwale phenomenon - and he was a 
phenomenon - _ is not easy but it is necessary. Justice Choor Singh has put together a 
brief biography of the man and his mission from the few and fragmentary sources 
available at his time. This is the first, but certainly not the last, serious attempt at 
defining Bhindranwale’s place in the midst of events that he served to create and the 
issues that he helped to define. The author has not neglected to present and analyze 
facts or rumours, which reflect negatively upon Bhindranwdle. Assuredly some readers 
will disagree with the author. But Choor Singh’s legal acumen and objectivity of his 
approach make this work very commendable and useful. 


LJ. SINGH 
New York University, U.S.A. 
January 13, 1997. 


Preface 


Tr monograph is not about Khalistan. It is about 


a ; 
addressed reverently as Sant Jarnail Singh Bhindranwale whom the Sikhs 


The Sant’s fiery speeches, about unfulfilled promises made to the Sikhs b the th 

, e 
Indian National Congress leaders, during the Partition of India, became ‘he foc of 
his crusade against the Indian government. It made him the _ 
rary heavy weight leader of the Sikhs, 


undisputed contempo- 


Jarnail Singh had the courage to denounce Indira Gandhi 
Minister of India. He shook the Indian government to its roots, cu 
unprecedented violent army assault on the Harimandir Sahib ( 
holiest shrine of the Sikhs in Amritsar, Punjab, 


the then Prime 
Iminating in the 
Golden Temple), the 


Sant Bhindranwale’s passionate pursuit of autonomy for the Sikhs, determinedly 
resisted by Indira Gandhi, the then Prime Minister of India, is the story of motives 
both noble and base, of politics and economics, of human drama, of triumph and 


tragedy, a monumental tragedy which could have been easily avoided by a more 
humane Prime Minister. 


I may be accused of resurrecting events of the Sant Bhindranwale era which most 
Indians would like to forget. However, I consider them legitimate points of historical 
debate and inquiry. All I am doing is throwing light on a matter of immense interest to 
the Sikhs. Further more, I consider it imperative that truth should prevail and should 
not be obscured as has been done in the Sanit’s case by the Indian media at the behest 
of Indira Gandhi's government. There is overwhelming evidence of Sant 
Bhindranwale being grotesquely misrepresented. He was presented as the leader of an 
irrational campaign by the Sikhs to establish Khalistan, as an independent sovereign 
Sikh state, - a totally false accusation. 


This monograph attempts to prove that the much maligned Sant, in spite of all that - 
he said or did, was not a Khilistani as he has been made out to be by official Indian 
government propaganda. He has been unjustly condemned as a villain trying to 
establish the sovereign state of Khalistan. The fact is that he had nothing to do with 
demand of Khalistan. 


The truth is that no reputable political leader in Punjab has ever demanded 
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Khalistan. The expression “Khalistan” is the creation of the anti-Sikh Indian med 
€ la to 


tot . ” . Incess 
demand for the fulfilment of “Sikh rights”, a reference to the promise of autonom . 
Y for 


the Sikhs made by Nehrii and his colleagues in the Indian National Congress at th 
time of partition of India, which promise was later shamelessly reneged. Such immo e 
conduct irritated Bhindranwale and he kept hammering away on it in his fe, 
speeches which were well received by the Sikhs, but the response of the . 


denounce Sanit Bhindranwale as a secessionist and a traitor on account of his 


Indian 
—_ ni, 
Sikh political leadership in Punjab was always, and still is, against Khalistan, 1 5 
never formally demanded or supported the concept of Khalistan. Note what Kulan 
Nayyar, the well-known Indian journalist and former Indian High Commissioner 'P 
In 


London heard at a gathering of Sikhs: 


government, supported by the Indian media, was to brand him as q Khialistg 


“Longowal (Sant Harchand Singh Longowal, President of Shiromani Akali Dal, the 
party of the Sikh), did not fail to chide anyone raising demands other than what t 
had made (in the Anandpur Sahib Resolution). The day I attended one 


Politica] 
he Akalis 


of their 
congregation, when a slogan was raised for Khalistan, Longowal not only condemned it but 


also said that those raising the slogan were “agents of the Congress Party” and that th 
.; sags € 
Akdalis were strictly against it”. 


Tragedy of Purjab, p. 60. 


Even today, there is no burning desire amongst Sikhs to leave the Indian Union. 
What the Sikhs in Punjab are looking for is the decentralising of the Central 
government, giving Sikhs the recognition that they are a separate nation within the 
Indian Union, and granting them limited autonomy, so that they can function as 
happy nationals of larger Indian nation with all its privileges and liabilities. Those 
Sikhs who, once in a while, raise the slogan of Khalistan or a Khialistani flag are either 
simpletons or agent provocateurs out to defame the Sikhs. In spite of the oppressive 
measures imposed on them during the last decade, Sikhs and their homeland, 
Punjab, will remain, during the foreseeable future, firmly part of India. 


No one can predict with certainty what will happen to India in the future. The 
political instability of the past few years, following the decline of the once almighty 
Congress Party, will probably continue. The evidence suggests that state governments 
are asserting themselves, encouraged by the “coalition” groups in the Union 
Government, to achieve better local economic and social development. India is not 
one homogenous country. Pressures from chauvinistic regional political parties, often 
driven by racial and cultural imperatives may cause lasting political tensions though 
one hopes that it will not go the way of its ally, the former Soviet Union, which has 
splintered. In the unlikely event that India fragments I hope and pray that the 


; Preface / 18 
ndant political restructuring will be peaceful like that o 
atte 


olent like that of MipoUaUs: If auch restructuring scenario does eventuate the Sik} 

\ ee Raj karega Khalsa (The Khalsa shall rule), may well be answered with the birth ; 
“ ’ : . 18) 

auton omous Sikh state. But I don’t think the Sikh leadership in Punjab will ever go 


alistan for which Khilistani mj]; 
or a soverelgn Kha Aflaistani militants were figh 
pes: arnail Singh Bhindranwale. ighting after the death 
0 


| am an apolitical Singapore citizen though in the e 
Indian, 4 Punijaol Bi NI ST S08 GROUT my Sikh identity although I am a 
singaporean Sikh. I am equally proud of my Singapore nationality, for, true Il am a 


ue-blue Singaporean and no bogus Singapore citizen. Singapor 


A aaa fost e has been my only 
nome for the last 80 years. As a historian my assessment of the events leading to the 
indian army’s attack on the holiest shrine of the Sikh faith is meant to be even-handed 


eae objective although a little subjectivity is bound to creep in despite strict restraint 


So many books have been published on the event, but no historian has yet been able.to 
render a lily-white objective account. 


f Soviet Union’s and not 


yes of the world, I am an 


| have read Operation Blue Star : The True Story by Lt. General K.S. Brar, the army 
commander who led the Indian army’s assault on the Harimandir Sahib (Golden 
Temple) in 1984. The book was published nine years after the event. It gives all the 
intricate details of the military operation and explains the circumstances leading to the 
tragic episode. Obviously, he is the best person to do so, but only the military account. 
However, his perception of Sant Bhindranwale, in particular of what the Sant was 
fighting for, is inaccurate and misleading. He has succumbed to the Government of 
India’s propaganda; the official line was that Sant Bhindranwale was a terrorist 
fighting for a separate sovereign state of Khalistan and, if left unchecked it would lead 
to the balkanisation of the Union of India. But the Sant made no such categorical 
demand. All he wanted was a measure of political and economic autonomy for the 
Sikhs in the Indian Union. 


[have carefully scrutinised all the utterances of the Sant. There is no evidence at all 
. that the Sarit ever uttered the word “Khalistan” in any of his numerous speeches. Sanit 
Jarnail Singh Bhindranwale was not a Kh§alistani. Neither am I. Khalistan was 
proclaimed by frustrated Sikh militants at the Darbar Sahib in 1986, two years after the 
death of Sant Bhindranwale. 


As a Singapore Sikh, I have no right or desire to get involved in the politics of 
Punjab. My only interest in examining the tragic events of 1984 is that of a historian. 
However where the Golden Temple 1s concerned, it is the heart and soul of every Sikh, 
no matter where he is domiciled. No self-respecting Sikh can ever forget or get over 


——ag 
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the pain and anguish suffered when the Harimandir Sahib (Golden Te 
desecrated and | am no exception. Faith inter-twined with deep love and e 
devotion for the holiness of the Akal Takhat has been embedde 
consciousness of every Amritdhart Singh. | am one of them. Only 
bitter memories fade into oblivion. But history must be reco; 


™Mple) Was 
ven deep er 
d into th ° 
ume will heal and 
| ‘ded accurately for 
posterity. 

The reason for publishing this monograph thirteen years after the events 
1984 is to put the record straight and clear the much maligned Sant’s nam 
ignominy heaped on him by the misinformation and disinformation promote 
Indian Government during Indira Gandhi's rule. 


of June 
© of the 
d by the 


1 have not been able to find in any recent book on the Punjab problem, and ther, 
are many in which the Sant’s acts and utterances have been objectively evaluated, tn 
most books there is merely a passing reference to him, condemning him as a trouble 
maker, secessionist and traitor. It is tume that the Sant’s short life of 37 years is 
dispassionately assessed and a true picture presented of the “intensely committed 
deeply religious and highly dedicated Sikh missionary”, who opted for martyrdom in 
courageously defending the holy shrine of his Gurd against the Indian army’s assault 
on it with tanks and artillery. The brave Sant proved to the world that he was a true 
Sanit of the Sikh faith and no bogus holy man. 


The ultimate story of Sant Bhindranwale is the story of guts, gumption and the 
glory of his martyrdom. His short but highly sensitive religious life as a Sikh missionary 
and his melodramatic methods of enforcing Sikh right deserve more space than a mere 
foot note in history books. I believe that I have in this small monograph made a 
dispassionate analysis of Sant Bhindranwale, the man and his mission. Sikhs should be 
able to appreciate the Sarit’s martyrdom as the event 1s a contemporary one, witnessed 
by the current generation. It is a source of inspiration. 


Jarnail Singh, a village lad, born in 1947, bereft of any formal education, became 
the defacto leader of the Sikhs in 1978. By then he had overshadowed all the other Sikh 
leaders, Jathedars and other Chiefs of the Khalsa Panth, the Sikh nation. Jarnail 
Singh, who had by then also become a popular Sant (holy man), under the name Sant 
Bhindranwale, was calling all the shots in Punjab and killing at will “the enemies of 
Panth”. He was able to do this because the State Government at Chandigarh, had 
become paralysed. 


Why was he doing this? farnail Siigh Bhindranwale was an orthodox Sikh, a 
puritan and simple villager and a believer in truth; the kind of truth representing the 
golden thread running throughout the sacred Sikh Scripture in which he was well- 
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yersed. He understood basic history relating to the Partition of India in 1947 


he was born. He was aware that the Sikhs had been 
‘4 Puiijab, if they would opt to remain in India andt 
deprived of it when the Congress leaders rene 


the year 
OUS Unit 
nce, they 


Promised a semi-autonom 
hat later, after independe 
} ged on their promises, 
Bhindranwale preached the truth, first the fundamental 
down in the ScrIphure, and later the fact that the Sikhs ha 
legitimate rights. This was well received especially by the young Sikh pea i 
economically deprived Punjab and thousands became his ar Se 
ncreasing popularity of Bhindranwale, €specially in rural Punjab because of hi 
Parchar, was looked upon by the authorities with disdain but hj rine 
beliefs gave him the courage to say and do what he consi 
unflinching zeal and strong convictions, he could not 
authorities to serve their political ends. His plain speakin 
quotations from Sikh history and Gurbani went well with the 
and eloquence overshadowed all other Sikh leaders. Furthe 
oe personal ambition. He proclaimed his mission to the w 


were 


s of the Sikh faith as laid 
d been deprived of their 


g in rustic language with 
rural people. His charisma 


rmore, unlike them, he had 
orld: 


“J am only responsible for the cause of Sikhism, preachin 
faith. My responsibility is to see that your beards remain i 
you do not go after the evil things of life, like alcohol an 


g the fundamentals of the Sikh 


ntact, your hair is uncut and that 
d drugs.” 


Amritsar, p. 113. 


Bhindranwale took the lead in trying to put a stop to the mischief and chicanery of 
the Nirankari sect. He brought into sharp focus the political disabilities and injustices 
suffered by the Sikhs, in particular, the denial of partial self-government to the Sikhs. 
He felt this political deprivation acutely because at all times Sikhs had been in the 
forefront in winning and defending the political freedom of India. Despite being 
courted politically, he had the courage to criticise Indira Gandhi, the then Prime 
Minister of India, because he was convinced of her insincerity. More over he believed 
that the truth was on his side. 


Bhindranwale had tremendous power to mobilise the masses. Thousands listened 
to him with rapt attention at his regular Manji Sahib orations and later in the 
Harimandir Sahib (Golden Temple) complex. He was easily the most committed and 
the bravest Sikh of his era. He became more famous and commanded more respect 
than all the other Sikh leaders in Punjab. But he was concerned mainly with the 
preservation of Sikhism, in particular the traditions of the Khalsa. With his simplistic 
and one-track mind, he was out of touch with the modern world and incompetent for 
any enlightened role in managing Punjab politics. He was a novice in politics. But as a 
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“rebel rouser” he rendered yeoman service to the Sikhs by focusing in his speeches on 
Sikh grievances and discrimination against them. He kept hammering away on the 
historically legitimate rights of the Sikhs and demanded the fulfilment of the promises 
made by Congress leaders to the Sikhs at the time of the partition of India in 1947. 


Bhindranwale was always surrounded by a coterie of armed militants who 
displayed an almost cult-like loyalty to him. They carried out his commands without 
question, not hesitating to kill if so ordered. This was hecause of their religious zea] 
their anger over deprivation of Sikh rights and their belief that their hero, the Sarit, 
could do no wrong. They were not a simple band of extremists and criminals. They 
were committed militant siblings of the Sikh faith who considered it their religious duty 
to defend their Parith against encroachments and injustices. This has been appreciated 
even by a non-Sikh writer: 


“Whatever Bhindranwale and his cohort had done in the years preceeding Operation Blue 
Star (they were accused of masterminding and carrying out a series of murders) their vision 
of themselves was that they were soldiers in the righteous struggle: dharma yudh. Their 
conception of their community and the fervour with which they were ready to defend it 
made them utterly fearless in the face of challenges. Unless we accept this at face value, we 
cannot really understand the dedication with which they fought at the Golden Temple 
Complex, nor the sacrifices their heirs are ready to make for the same cause today”. 
Cynthia Keppley Mahmood “Why Sikhs Fight,” Abstracts of Sikh Studies, July 1995, p. 72, 


Bhindranwale could not tolerate the deliberate and mischievous politics of Indirg 
Gandhi. He embarked upon a “holy war” to enforce Sikh rights and made Punjab as 
ugly as he could. His men spread fear in Pufjab. Bhindranwale was not the author of 
the Anandpur Sahib Resolution, which demanded autonomy for Punjab, but he made 
good use of it. He used it as a yard-stick for measuring any settlement with 
Government. He proclaimed that unless and until the promises made to the Sikhs in 
1947, were fulfilled and Sikhs accorded their own semi-autonomous state in Puijab, 
the “holy war” would continue. He pressured those negotiating with the Government 
to demand total compliance with the Anandpur Sahib Resolution. (For text of 
Resolution see Appendix) 


The Hindus branded him a “trouble maker” and saw him as an evil incarnate, out 
to finish the Hindus. The Union Government considered him a terrorist, a traitor and 
secessionist bent on establishing “Khalistan”, a separate independent, sovereign State 
in trouble-torn Punjab. 


Truth has been a casualty in all accounts of the much maligned Sant. This 


-monograph therefore attempts to put on record, for the benefit of future generations, 


“Ty Kua 


; I will die as a martyr: 
Sant Jarnail Singh Bhing¢ anwala:Defender of 


Faith 


Sant Jarnail Singh : Saint-Soldier 
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Nags? 


Sant Jarnail Singh Bhindranwala: 
The Saint in the holy presence of Adi Guri Granth Sahib 


Sant Jarnail Singh, addressing the journalists and the Congregation : Seated Behind 
are Khushwant Singh, Gurcharan Singh Tohra and Sant Harchand Singh Longowal 


ur Sit g f Sikhism. 
Sant Jarnail Singh with Sirdar Kapar Singh, National Professor of 51khism 


Sant Jarnail Singh with Baba Thakur Singh 
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what Bhindranwale stood for and what he was fighting for. It also seeks to clear his 
name of the ignominy heaped on him by the disinformation promoted by the Indian 
Government Ministry of Information. It attempts to show that Bhindranwale never 
uttered the word “Khalistan” in any of his speeches and had nothing to do with it. 
Bhindranwale’s demands were limited to economic and political autonomy for Punjab 


and the integrity of the Sikhs as an identifiably distinct religious community, totally 
separate from the Hindus. 


“The Sarit regularly and vocally challenged the notion that Sikhs are part of Hinduism. 
Particularly galling to him was the fact that Sikhs are classified as Hindus (along with 
Buddhists and Jains) in Article 25, Section 2b of the Indian Constitution”. 


Cynthia Mahmood “Why Sikhs Fight”, Abstracts of Sikhism. July 1995, p. 72. 


Bhindranwale’s most crucial demand, on which he kept hammering away, was that 
the Government should fulfil the promises made to the Sikhs at the time of the 
partition of India in 1947 on which the Sikhs acted by opting to remain in India. It was 
the solemn promise of autonomy which persuaded the then Sikh leaders in Punjab to 
opt for India; the promise which Nehri and his colleagues in the Indian National 
Congress later reneged. Since then the periodic Sikh demands for a measure of 
autonomy have resulted in Sikhs being subjected to “unequal laws, religious and social 
bigotry and the destruction and desecration of their religious places of worship”. In 
addition they have been branded by officialdom as terrorists, trouble-makers and 
secessionists. The Sant wanted a semi-autonomous Sikh State in the Union of India, 
where the Sikh community could protect and preserve their identity and their cultural 
and religious values in a Hindu dominated India. Similar sentiments, the fear that 
Sikhs may be overwhelmed and absorbed into the Hindu fold, were expressed by 
Khushwant Singh as far back as 1966. 


“The only chance of survival of the Sikhs as a separate community is to create a state in 
which they form a compact group where the teaching of Gurmukhi and the Sikh religion ts 
compulsory, and where there is an atmosphere of respect for the traditions of their Khalsa 
forefathers.” 

A History of the Sikh, Vol-2, p. 305. 


Bhindranwale was portrayed by the Indian press as a fanatical hoodlum who was 
wrecking havoc in Punjab from the sanctuary of the Harimandir Sahib (Golden 
Temple) but no one bothered to consider why he was doing it. Hidden in the morass of 
disinformation and negative propaganda is the truth. Bhindranwale believed in the 
unity of India. Unfortunately he embarked on enforcing Sikh rights by out-dated 18th 
century methods - by the sword - in an era of battle tanks and helicopter-gun ships. It 


| 
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produced disastrous results. His method was wrong but his demand for i tpn 
autonomous Puiijab was historically true and justified. Given the Governmeny 
barrage of disinformation, which produced the negative climate of opinion againgt the 
Sikhs and him, Bhindranwale was the most misjudged and least understoog Sikh on 


the Indian political scene. 


Gurcharan Singh Tohra, President of the Shiromani Gurdwar4 Prabaridak 
Committee, the governing body of the Harimandir Sahib (Golden Temple), wil 
Harchand Singh Longowal, the President of the Shiromani Aka4li Dal, the Politica} 
party of the Sikhs, were both weak men. They were unable to stop Bhindranwale and 
his militants from occupying the Temple and fortifying it. While this was Soing on, 
Indira Gandhi, the then Prime Minister of India, mischievously causeq the 
negotiations between the Government and the Sikhs on the Anandpur Sahib 
Resolution to be protracted. This was because she wanted to portray the Sikhs as 


unnecessarily troublesome and committed to undermine national unity. She 


manipulated the media so as to project the Sikhs as villains. A ruthless campaign of 
misrepresentation and disinformation was mounted against them. The procrastination 
tactics thus were calculated to influence public opinion against Sikhs in Punjab, while 
she bought valuable time to prepare the military for a “final solution” to the vexatious 
Punjab problem. 


Bhindranwile has been wrongly condemned for fortifying a religious shrine. The 
world did not know that the Harimandir Sahib (Golden Temple) complex was Seriously 
fortified as a defensive measure, only when Indira Gandhi threatened to invade it, 
How could a true Sant of the Sikh faith and Head of the Damdami Taksal allow the 
parikarima of the most sacred shrine of his Gura, to be desecrated by the trodding and 
trampling of the Indian army’s boots? It is common knowledge now that the army had 
built a model of the Harimandir Sahib at the Army’s Camp at Chakra, in the foothills 
of the Himalayas, and reportedly carried out several rehearsals of the impending 
military invasion. This is confirmed by two non-Sikh sources: Mark Tully’s in his 
Amritsar: Indira Gandhi's Last Battle, and Joyce Pettigrew’s Sikhs of the Punjab. 


As soon as Bhindranwale received intelligence of Indira Gandhi’s diabolic plan, he 
strengthened the fortifications of his Guri’s shrine. Obviously as a “Saint-Soldier” 
Bhindranwale’s motivation was to prevent desecration and trampling of the 
Harimandir Sahib (Golden Temple). He was prepared to meet the might of the Indian 
army. 


Bhindranwale followed the tradition, set 200 years earlier by another famous 
martyr of the Sikh faith. In 1762 when another tyrant, the Afghan invader Ahmad 


¢ 
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Shah Abdali, arrived at Amritsar to destroy the Sikh shrine, he found Baba Gurbax 
Singh with 30 Sikhs ready to do battle and defend the shrine. Armed only with kirpans 
they were no match against Abdali’s hordes and guns. They offered symbolic resistance 
and earned martyrdom when Abdali blew up the Darbar Sahib with gunpowder. 


Consequently Bhindranwale’s defensive fortifications were spiritually motivated; 
those steeped in the Sikh tradition and religion will find it difficult to fault him. This 
perspective has generally been missed by most observers. Different cultures have 
different perceptions. Non-Sikhs can never appreciate the love, reverence, absolute 
loyalty and passionate commitment of the Sikhs for their Darbar Sahib, the proud and 
indestructible symbol of their living faith. 


The Indian Government had no right, according to common public opinion, nor 
justification, to attack the Golden Temple with battle tanks and heavy guns. The 
Golden Temple is for Sikhs worldwide, their holiest shrine and for Sikhs in India a 
living spiritual institution. There were other peaceful ways of dislodging Bhindranwale 
and his loyalists. “Operation Blue Star” was reportedly Indira Gandhi's spiteful 
method of delivering a “coup de grace” on the troublesome Sikhs who had become a 
thorn in her side. 


Indira Gandhi's “Operation Blue Star” was motivated by sheer malice; it was well- 
planned and well-rehearsed. It was calculated to hurt Sikh pride and to undermine 
their will permanently. Many writers have reached this conclusion. According to 
Khushwant Singh, 


“Most (Sikhs) had no interest in politics of any sort. And it was they who felt that the 
Government had used Bhindranwdle as an excuse to give the entire Sikh community a 
bloody punch on their nose”. 

The Punjab Story, p. 11. 


Dr Inderjit Singh, the Editor of The Sikh Messenger, London, wrote in his Journal : 


“The slaughter of young Sikhs brought in from the villages in the surrounding countryside 
shows that it was an attack directed at the fabric of Sikhism, in short to give the irksome 
Sikhs a bloody nose, humble them forever and remove the threat of any further revolt”. 


Lest the above quotations are considered biased outbursts of angry Sikhs, note the 
following comment of Dr Joyce J.M. Pettigrew, a Scottish anthropologist who spent 
much time in Punjab doing independent research on the Punjab problem: 


“The initial crime (Operation Blue Star) was celebrated and indeed had been planned fora 
year beforehand. The Darbar Sahib complex, a place of great beauty, the spiritual and 
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sikh martyrs’ was very much alive. Bhindranwale also proved that Sikhs do not run 
away from a fight, no matter how heavy the odds against them. Bhindranwale told a 
foreign journalist, “we have lived like lions and will die like lions”. True to his word 
Bhindranwale and his men did not buckle under the blastering artillery and gun fire of 
the Indian army’s tanks. None of them surrendered. They fought t 


. o the last man with 
limitless courage and gave a credible account of traditional Sikh valour against a far 


superior army supported by armour any artillery. Saran Singh rightly opines : 


“Those in power seem to forget, time and again, that you can kill men but not the ideas that 
drive them to a higher destiny. Lenin, a diehard non-believer is credited with the axiomatic 
statement : “The harder you strike at religion, the deeper it strikes roots.’ Those who have 
even a nodding acquaintance with history of the Sikhs know how determinedly they defend 


the truth, honour and freedom of faith-ideas that are embedded in the foundations of 
Amritsar.” 


The Sikh Review, June 1993. 


No amount of killing of Sikhs can make them abandon their historical claim to a 


semi-autonomous Sikh state, which is based on a historical truth. Bhindranwale gave 
his life for the fulfilment of this historically rightful demand: 


“Bhindranwale undeniably showed Sikhs how to die with dignity and honour. But in his 


short life he never raised the slogan for an independent Khilistan, though he has now 
become the inspiration for its struggle.” 


Professor I.J. Singh, Sikhs and Sikhism, p. 77. 


The result of Indira Gandhi's monumental blunder due to her maladroit handing 
of Bhindranwale is succinctly spelled out by Khushwant Singh : 


Mrs. Gandhi lost her cool. She listened to advice of people who knew little about the Sikhs 
and the veneration in which they held the Golden Temple. She was grievously misinformed 
about the strength of Bhindranwa4le’s men; she was told that they would lay down their arms 
if there was a show of strength - and if they fought their resistance would be overcome within 
a matter of hours. She put the state of Pufjab under army rule and ordered it to take 
Bhindranwale dead or alive. “Operation Blue Star” was launched on June 3, 1984 when 
thousands of innocent pilgrims were inside the precincts of the temple paying homage to its 
founder, Gurd Arjan Dev on the anniversary of his martyrdom. Instead of a couple of hours 
as anticipated, the Operation took five days. And far from surrendering in the face of show 
of strength, Bhindranwale and his men fought with fanatic zeal to the very last. The death 
tool was horrendous. The army lost several hundred jawans, the defenders and innocent 
pilgrims caught in the cross fire accounted for another three thousand dead or so. The Akal 
Takhat was wrecked; temple archives reduced to ashes. The Sikhs felt deeply humiliated and 
became vengeful. Mrs. Gandhi was not big enough to admit that she had blundered. She 
had a white paper published giving the history of her negotiations with Akalis, the reign of 


- Saint and Martyr 


jle and details of “Operation Blue Star”. The White p, 


gh Bhindranwale 
ip er Was 


99 / Sant Jarnail Sin 


Bhindranw 
eople as a whitewashing exe 


Mrs. Gandhi (and those connected with the army action) 


marked for destruction by Bhindranwale’s supporters. Many conspiracies hatche d to 
her were foiled. No one had suspected that she would meet her end in her own hes Bet 
guarded home at the hands of men sworn to protect her. On the morning of October 1 

1984 two of her Sikh security guards, Beanit Singh and Satwant Singh who had earlier tak l, 
vows at the Golden Temple to avenge its sacrilege, pumped pistol and sten-gun bullets; en 
her frail body. A couple of hours later she succumbed to her injuries at the Aj} Indi, 


Institute of Medical Sciences in New Delhi. 

Her gory end was followed by a pogrom of the Sikh population in towns and Cities 

Northern India in which between five to ten thousand innocent Sikhs perished, thous of 

of Sikh homes looted and hundreds of crores worth of Sikh property destroys. Thus on is 

the sixteen years rule of the most powerful woman monarch of all times. ed 
India : An Introduction, p 996 
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“What people heard from government so 
of extremists who had illegitimately taken over the Golden Temple Complex had been 


effectively subdued in a successful military operation that was carried out with full respect 


for Sikh religious sentiments. But what they saw, In the photographs that quickly made the 


rounds in the Sikh community, passing from hand to hand with shocked horror, was the 
Akal Takhat with a gaping hole in its dome, its walls pock-marked with bullets, the 


pavement in front soaked with blood and littered with bodies. They saw the Sikh Reference 
Library in ashes, the rooftops of Amritsar smoking. With all of this physical destruction 
however, in a way it was the Indian government's continual denial of substantial harm that 
was the most psychologically damaging aspect of the entire event. Sikhs felt they were not 
taken seriously, and the militancy, at that point nascent, got an enormous boots. Sikh 
militants would force the government to take them seriously, to pay attention. 


India and the world were, of course, brought to rapt attention when Indira Gandhi was 
assassinated five months after Operation Blue Star. And the post-assassination backlash 
against the Sikhs brought another shock as Hindu mobs, abetted by police, slaughtered 
thousands of Sikhs in cities across India. Again, significantly, this massacre wai 
accompanied by ridicule. Sikh bodies, shaking as they burned in the streets of Delhi were 
said to be “dancing the bhangra (a Punjabi folk dance). As one woman described it It Ww, : 
not only the sight of humans on fire that was horrific, but the terrible asynchron of this 
vision with ongoing radio commentary that was painting a wildly different picture Was one 
going crazy? One doubted one’s own perceptions. As an anthropologist workin in 
Guatemals noted, “Terror’s power .... is exactly about doubting one’s own nerceptions of 
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reality”. An Inclian commentator said that the radio bulletins 


Seen ers during the riots “could have 
Cynth; 
ynthia Keppley Mahmood, Fighting for Faith and Nation, p. 188. 


Indira Gandhi strutted about as an Empress for 16 years, obsessed with winning 
elections, completely oblivious of her duty to mule justly. She pandered to the vast 


Hindu vote. It did not matter if in the process she trampled on the rights of others 
such as the Sikhs. The Sikhs kept demanding their “pound of flesh the romised 
autonomy. In her arrogance, Indira Gandhi decided to teach them a lesson nd silence 
them forever. With tanks and artillery she ruthlessly destroyed the Akal Takhat, the 
Throne of the Timeless, and the seat of Sikh sovereignty on this earth. By this 
unpardonable sin Indira Gandhi invited divine wrath and retribution. She perished in 
violence, the same violence of death and destruction which she want only unleashed 
on thousands of innocent devotees. She failed to realise that God is the defence of the 


forsaken, the honour of the humble, pride of those who have been laid low, the 
strength of the weak and the final Arbiter in all human affairs. 


The Akal Takhat has risen from the ashes, phoenix like, and stands as tall and 
resplendent as ever. Sikhs believe and history shows that in the past; those who have 
taken part, even remotely, in the destruction of the Akal Takhat, have no trace of them 
or their progeny left on this earth. Sikhs also believe that martyrs do not die; they are 
immortalised and become Amar Shahids (Living Martyrs), forever young. Sarit Jarnail 
Singh Bhindranwale and his loyalists who laid down their lives in defending the Akal 
Takhat against the might of the Indian army earned glory for themselves, their Panth 
(nation) and their race. They have joined the long line of Amar Shahids who are alive in 


the hearts of the faithful and are lovingly remembered, every morning and evening, in 
the Ardas (Prayer), of every Sikh, all over the world. 


Though the cause of evil prosper, 
Yet ‘tis truth alone in strong, 
Though her portion be the scaffold, 
‘And upon the throne be wrong- 

Yet that scaffold sways the future, 
and, behind the dim unknown, 
Standeth God within the shadow, 
Keeping watch above his own. 


J. Russell Lowell (1819 - 1891) 
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Before we examine Sant Jarnail Singh Bhindranwale’s background and 
; ing, it is necessary to be acquainted with the basics of the Sikh religion which 
pasar Singh the courage and inspiration to fight for the fulfilment of promises 
a - the Sikhs by the then leaders of the Indian National Congress at the time of 
ma e . a 
the partition of India in 1947. 


The Sikh religion was founded by Gurti Nanak who was Seo nt Talwandi (now 
d Nankana Sahib), now in Pakistani Pufijab, in 1469 AD. Gura a Sikh tradition 
ae lightener and Sikh means a disciple or seeker of truth. Gurti Nanak who was 
wer - he i family, reacted against the arid (dull) way in which Hinduism ‘and 
ae pik a , ee and: sought to re-vitalise them by showing people the real 
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times. Before Gurai Nanak’s time, all major faith taught that they were 
true religion with a unique relationship to God and that other faiths were fal 
stance (strategy) that allowed little dialogue and bred intolerance between 

exclusive beliefs. Guru Nanak taught that God was the summit of man’s mutual] 
understanding of life, and that different religions were different paths town for 
understanding of the same Ultimate Reality. To put it simply, Sikhs Believe that rds an 
religion has a monopoly of the Truth and that all religions should be vee NO One 
Essential Sikh teachings on the subject of God are contained in Gurg Need 
position, the Mal Mantra: Fundamental Article of Faith. anak’. 


troubled 


Sé. It Was a 


com 


There is but one God, who is the Supreme Truth 
The Ultimate Reality, the force behind all Creation 
Without fear, favour or enmity, 

Without birth, Self-Created. 


In Gurai Nanak’s day, a holy person was considered to be ascetic who left family lif 
and friends to seek God in the wilderness. The Gurd was critical of this selfish attitud, 
e 


to personal salvation. He taught: 


Be like the lotus flower, 
which having its roots in muddy water, 
still flowers beautiful above. 


Similarly he taught, a Sikh should live in society, work for: its constant 
improvement, yet always be above its meanness and attachments. The Gurd gave Sikhs 
the threefold command: (i) nam japna, (ii) kirat karna and (iii) wand chhakhna: the 
formulae of worship, work, charity (i) to constantly mediate on God, (ii) earn by your 
own effort and (iii) share your good fortune with others. Sikhs are constantly reminded 
that the aim of life should be service to God, through service to His creation. A Sikh 
should behave nobly and act truthfully. Gurii Nanak stressed the importance of 
truthful living by saying: “Truth is higher, but higher still is truthful living.” 


Gura Nanak’s aim was to create a humble and fearless people, proud of their own 
dignity and ideals, and who would be bold Saints and Soldiers in the fight for truth and 
justice. He set up a system of succession, and in all there were 10 living Guris. These 
Guris demonstrated the practicality of Guri Nanak’s teachings in the different 
circumstances of their own lives. This was not always easy. Two of the Gurtis were 
cruelly martyred for stressing the need for tolerance and freedom of worship. The 
Sikhs are fortunate to get practical inspiration and spiritual guidance from Ten Guris 
for about 239 years continually, since 1469. 


The English word for tolerance with its suggestion of “putting up with” is too weak 
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The dynamic mysticism of Gurd Nanak is both a vision and a discipline. The vis; 
get ded him an authentic revelation of the Supreme Reality. The disciptine im lied 
poth a process of self-purification wae a positive commitment to serve Hisar The 
religion taught through Gurt Nanak in the form of the Ten Guris and now through 
the Gurii Granth Sahib is a practical way of life, guiding man to his ideal existential goal 
The Ten Gurus have in their lives, apart from demonstrating the principles of rhidte 


religion, showed and led the path of ideal life. It is the life of creative love in 
accordance with the Will of God : hukam. 


Teachings of Gurbani and the lives of the Ten Guris spanning from 1469, the birth 
of Gurai Nanak, to 1708 when Gurd Gobind Singh, the tenth Gura, conferred spiritual 
Guriship on the holy Guri Granth Sahib and secular succession on the Khalsa Panth 
constitute the basics of the Sikh religion. 


Political concern is an integral part of the Sikh faith for Sikhism is a whole life 
system in which it is considered a right and a duty to use force to restore justice in 
society. It is the religious duty of a Sikh to defend the weak and the oppressed, to 
challenge injustice and resist it, if necessary, by force. The last Sikh Gura Gobind Singh 
advised, that “When all other means fail and words are of no avail, it is righteous to draw the 
sword.” It is against this historical and spiritual background of the Sikhs that Sant 
Jarnail Singh’s deeds and actions should be viewed in order to understand his ideals. 


Jarnail Singh was born in the year of Indian independence (1947), the son of Baba 
Joginder Singh and Mata Nihal Kaur of village Rode, in Faridkot District. He was 
educated at the village primary school and worked on the family farm until 1965 when 
he joined the Damdami Taksal of Bhindar Kalan village. Jarnail Singh underwent a one- 
year course in scriptural, theological and historical studies at the hands of Sant 
Gurbachan Singh Khalsa, partly during one of his tours but for the most part during 
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; at the Gurdwara. After the death of Gurbachan Sizigh Khalsa in Tune teas 4 
his stay at the ded by Sant Kartar Singh Khalsa who established his headquarters ‘a 
Taksal sis att : ta ae 95 km North-East of Amritsar. Sant Kartar Sitigh Khai. 
Gurdwara “i oad accident. Before his death on August 16, 1977 he appointed San, 
~~ spol his successor as the new head or Damdami Taksal. Sant Jarnail Sitigh 
Leen elected at the bhog (obsequies) ceremony In memory of Sanit Kartar Sigh 
Khalsa at Mehta Chowk on August 25, 1977. 
Kh Singh exhibited remarkable enthusiasm in carrying out his missiona 
responsibilities. The primary task he addressed was the administering of Amrit (Khales 


baptism). He vehemently denounced drugs, alcoholic drinks and trimming of hair. He 
ite special notice of the Nirankari heresy which was undermining the Sikh faith, 


Sant Jarnail Singh burst onto the word slage with an urgent message on 
“Khalsdism”. His rise to fame was meteoric and his photographs began appearing in 
posters and journals across the Indian sub-continent. Trained in a traditional] Sikh 
seminary to preach the holy word of the Guriis, he rose courageously to confront the 
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government at several critical moments. 


On Vaisakhi day of 1978 the Nirankaris held a convention at Amritsar. The 
Damdami Taksal under Sant Jarnail Singh Bhindranwale and the Akhand Kirtanj 
Jatha, another purely religious organisation, protested against the government for 
allowing Nirankaris to hold their convention at the time, the Sikhs were celebrating 
the anniversary of the birth of the Khalsa. Some of them marched to the site of the 
convention and were fired upon by Nirankari guardsmen, killing 13 of them on the 
spot and wounding 78 others. The episode brought Sant Bhindranwale into the 
political arena. He was sore against the Akali Dal government of Punjab, of Chief 
Minister Badal, which allowed the case against the Nirankaris to be allowed to be 
transferred to Karnal in Haryana. When the Sessions Judge acquitted the Nirankaris 
on the ground that they were acting in self -defence the Sant became upset and angry. 


On September 9, 1981, Lala Jagat Narain, a press baron of Jalandhar who was 
highly critical of Sant Bhindranwale, was assassinated. The government suspected the 
Sant’s hand in the murder. The Sant offered himself for arrest on September 20, 1981. 
He was released when the Home Minister, of the Union Government, Giani Zail Singh, 
declared in Parliament on October 14, 1981 that there was no evidence against him - a 
case of political opportunism because Zail Singh was cultivating the Sant for broader 
political goals. . 


The Sant had seen through the Congress conspiracy against him and the Sikhs. His 
brief arrest and subsequent release raised the Sant’s stature amongst the Sikhs, 
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over 


t a . . . 
ene prepa red a network of defensive fortifications inside the complex. They 
Sing 


llected a large amount of arms, ammunition and rations anticipating the possibility 
co 
of a prolonged siege. 


The government on its part made elaborate plans for an army action while 
pretending all along its preference and readiness for negotiations and denying 
publicly its intention of sending armed forces inside the Darbar Sahib complex. On 
June 1, 1984, while the Sikhs had started preparations in the Harimandir Sahib 
(Golden Temple) for the celebration of the martyrdom anniversary of Guri Arjun, 
which fell on the 3rd of June, strict curfews were clamped on Amritsar and the 
yrrounding districts. The actual assault of the army’s operation code named 
Operation Blue Star” took place on the night of the June 5-6, 1984. A pitched battle 
took place in which the army also used tanks and artillery. On the June 7, the dead 
bodies of Sant Bhindranwale, retired Major-General Shahbeg Singh, Bhai Amrik 


Singh and of 31 of the Sant’s loyal followers were found in the basement of the Akal 
Takhat. 


Sant Bhindranwdle and his loyal supporters gave a glorious account of traditional 
Sikh valour and fought to the last man in defending the sanctity of the Akal Takhat. 
None surrendered although they were given the option to do so. They opted for 
martyrdom. Right to the end, Sanit Bhindranwale proclaimed, “we have lived like lions 
and will die like Lions”. One of his famous aphorism was : “Physical death I do not fear, 
death of conscience is the real death”. Bhindranwale will be remembered and admired 
by all who believe in truth, truthful conduct and truthful living. That is what he 
supported, that is what he died for. He fought for truth in politics, for the fulfilment of 
Promises made to the Sikhs at the partition of India, in particular the crucial solemn 
Promise of autonomy which persuaded the Sikhs to opt for India. A deeply religious 
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th the name of his Vahigura (Wonderful Lord) on his lips, thanks, 
for 


man, be died wi aor 
having been allowed to perform his religious duty of confronting and resisting Injustj 
in accordance with the Guri’s teachings. ICe 
Retired Justice Dr Choor Singh Sidha, who has spent his whole working life 6 
long years in the courts, examining, sifting and evaluating evidence to Bet at the truth 
of every case that came before him, has with his judicially attuned mind Produceg 
balanced and dispassionate account of not only of what led to “Operation Blue Star” 
but also of the whole Sant Bhindranwale era. He has highlighted the Sant’ efforts, , 
wean Sikhs away from the evil things of life such as drugs and alcohol, his efforts . 
lead Sikhs on the straight path laid down for them by their Guriis, the necessity ° 
uphold the traditions of the Khalsa lest they slip back into the Hindu fold and finally 
his grit and determination in conducting a “holy war against the Indian governmen, 
for the restoration of Sikh rights. He has demonstrated with overwhelming clarity that 
all that Sarit Bhindranwale wanted was a measure of political and economic autonom 
for the Sikhs in the Union of India. The learned judge has not minced words iM 
hesitated to condemn the Sant where justified, for example, the judge clearly 


condemns the extra-judicial killings of “enemies of the Panth”. 


In introducing this small book to the readers of the world, the European Institute 
of Sikh Studies is aware that not everybody will appreciate or agree with the views 
expressed in this account of Sant Jarnail Singh Bhindranwdle. However, we are 
satisfied that the opinions expressed are based on objective, historical facts and this 
monograph is accordingly a short definitive history of the Sant. In any case, no Matter 
what others may think of him, and in spite of his faults, the Sant is considered by Sikhs 
a great patriot of the Khalsa Parith (Sikh Nation). He gave his life in the service of the 
Panth, fighting for justice for the Sikhs. The least we can do to keep his memory alive, 
is to publish a historically correct account of his short but eventful life. We consider this 
monograph, specially written on our request, a very commendable and valuable 
contribution to the recording of accurate contemporary Sikh history for the benefit of 
posterity, and our Institute is pleased to publish it. History for the benefit of posterity, 


and our Institute is pleased to publish it. 


Farid, the earth questioned the sky: 
“Where are the mighty captains gone? 
“In their graves they rot,” was the reply 
“And are rebuked for tasks not done.” 


European Institute of Sikh Studies, DR BALJIT SINGH BAGGA, 


15 May, 1997. 
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curmat Parchar Jatha Bhindran. Later when he was eighteen years old, he joined 
curbachan Singh Khalsa of the village of Bhindran, (hence Bhindranwale), who was 
he head of Damdami Taksal or Damdama School of Sikh Learning; a religious body 
th aged in the study and teaching of the Sikh canon. Gurbachan Singh was succeeded 
_ at Kartar Singh as head of the Tassal, and Jarnail Singh ended up as a follower of 
sant Kartar Singh who, although not from village Bhindran, also came to be known as 
sant Kartar Singh Bhindranwale. The word Taksal is used to describe the institution in 
which young Sikhs are moulded into orthodox Sikhs by instruction in the Sikh 
ures and doctrines of the Khalsa Panth. 


al 


Script 

The Damdami Taksal, a Sikh Seminary, was founded by Bhai Mani Singh at village 
Damdama , the place where Gurii Gobind Singh prepared the definitive edition of the 
Gurit Granth Sahib, which was transcribed (from dictation) by Bhai Mani Singh, a very 
learned disciple of the Gurd, a great warrior and a Diwan (Minister) at the Court of 
Guri Gobind Singh. After the departure of Gurd Gobind Singh and Bhai Mani Singh 
from Damdama for South India, Baba Deep Singh became the second Head of 
Damdami Jaksal. It had been in the vanguard of the fight against Sikh apostasy for 200 
years by the time the young Jarnail Singh joined it. Mark Tully and Satish Jacob have 


given a picturesque description of Jarnail Singh in their book, Amritsar: Mrs. Gandhi's 
Last Battle : 


“Bhindranwale, however, soon became a dominant figure in the Damdami Taksal. Standing 
an impressive and lean six feet tall, his looks went with a prophetic role. He had a strong 
nose and deep-set eyes which almost disappeared when he broke into a toothy grin, and yet 
had a sinister quality which meant his audiences waited for the Sant to smile first. ‘There 
were a few white hairs in his thick black beard by the end of his life. Bhindranwale always 
wore a blue or saffron turban tied in tiers, not in the jaunty fashion of a Sikh layman. He also 
wore the traditional Sikh loose knee-length shirt, under which were the shorts prescribed by 
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Gura Gobind Singh. As the Gurd instructed, he wore a dagger in a belt slun 
shoulder. Whenever I saw him he carried a more modern weapon too, a rey 
bandoleer stuffed with live ammunition. 
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Jarnail Singh became the favourite of the head of the Taksal, Kartar Singh. His brea 
when Kartar Singh was fatally injured in a road accident. Bhindranwale’s teacher Was such 
fanatical Sikh that he refused to allow doctors to cut his hair so that they could operate a 
him after the accident. Before Kartar Singh died he made it clear that he wante d Jan 
Singh, not his own son Amrik Singh, to succeed to the leadership of the Taksal. So Jara 
Sirigh became a Sarit or Saint, and head of the Damdami Taksal. He adopted the na ail 
Bhindranwale as many of his predecessors had done, after the village of Bhindran, Amr, 
Singh was studying at university and wanted to remain there. He later becam 
Bhindranwale’s right-hand man and president of the All India Sikh Students Federation 
whose members were responsible for many of the atrocities committed in Bhindranwale’, 
name. 


Kame 


“The headquarters of the Damdami Jaksal is in a comparatively new Gurdwara in the 
village of Chowk Mehta, some 30 miles from Amritsar. Behind its high walls, young Sikh 
boys from the age of seven are taught to defend their faith with arms and arguments, Much 
time is devoted to learning the scripture by heart. Over the years the Taksal has come tg be 
recognised as an institution which teaches the essence of Sikhism. It has upheld Sikh 
“orthodoxy” for 200 years. 

Amritsar : Mrs. Gandhi's Last Battle, pp. 53-54. 


“Competing with the Damdami mission is the “heterodox” mission of Sart 
Nirankaris of Delhi. Professor Harbans Singh describes the mission as follows : 


“These Sant Nirankaris are a recent phenomenon and they have nothing in common with 
the Nirankari sect of the Sikhs, except for the name. They are not even a schism split from 
it, although the founder, Bata Singh (1883- 1944), was once a member of the Nirankan 
Durbar at Rawalpindi. Upon being asked to quit the Durbar for a misdemeanour, he raised 

-a group of his own. He was succeeded by Avtar Singh, who after the partition of India, in 
1947, migrated to Delhi and set up a centre there. Over the years, he recruited and 
commanded a considerable following among Sikhs, Hindus and others. He was succeeded 
by his son, Gurbachan Singh. Gurbachan Sirigh’s son, Hardev Singh, then became leader of 
the Nirankaris. 


These Nirankaris have no affiliation with any of the established Sikh religious traditions. 
They have nothing in common with the Sikh religion and have no connection with it. 
Unlike Sikhs they welcome to their fold people from all religions. In this way, they form a 
free masonry of faiths held together by the charisma of the leader, who portrayed himself to 
be the reincarnation of God. As Gurbachan Singh once proclaimed: ‘The responsibilities 
assigned from time to time to prophets like Noah, Rama, Krishna, Moses, Christ, 
Mohammad, Kabir, Nanak and Dayal have now been put on my shoulders by my 
predecessor Baba Avtar Sigh’. In Nirankari writings, he was claimed to be the Deity, the 
creator of this entire universe, its sustainer and master. The beliefs of present day 
Nirankaris are quite different from those of Baba Dial Das, the founder of Nirankari Durbar 
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Sant Jarnail Singh with Akali Leadership, superficial unity which proved fatal 
for the Sikhs in hour of trial. 
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Sanit Jarnail Sirigh with Sant Harchand Singh Longowal; a confidence of 
faith which proved suicidal for the Sikh cause 


Sardar Shahbeg Singh, 
the Hero of 
Bangla Desh Liberation War. 


Sant Jarnail Singh addressing the congregation at Diwan Hall Manji Sahib, 
Harimandar Sahib 


Sant Jarnail Singh giving training in 
Khalsa Martial Art (Gatka) to Khalsa Army 


Sant Jarnail Singh receiving a copy of book : Terrorist 
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at Rawalpindi. 

The Sant Nirankaris originally based their teachings on Sikh Scriptures, but their leader 
paba Avtar Singh composed his Avtar Bani and Yug Pursh. Some passages in both books are 
regarded as blasphemy against the Sikh Guras and the Granth Sahib. Their founder, Baba 
pial Das had preached against the growing tendency of Sikhs to revert to Hindu practices 
like idolatry, Brahmin rituals, and pilgrimage to the Ganges. ‘The Baba stressed the Sikh 
doctrine that God could not be described because he was Formless. Nirankari means 
formless. The movement split and heresy crept in. Nirankarjs started to revere their 
founder and his successor as Gurd, in spite of Gura Gobind Singh’s pronouncement that he 
was the last living Gura. They forgot their founder’s stricture against idols and even 
worshipped his sandals but most offensive of all to orthodox Sikhs was the Avtar Bani which 
Nirankaris considered as their sacred literature. Their decreasing reverence to the Granth 
Sahib of the Sikhs, coupled with their belief in their living Guré and their own Avtar Bani 
have made the Nirankaris extremely unorthodox in the eyes of the Sikhs nurtured on the 
doctrines of the Granth Sahib. 


In November 1973 a Hukumndmd was issued from the Akal Takhat declaring the Nirankaris 
as renegades. As a result Sikhs now have nothing to do with them and Nirankiris are socially 
ostracised by Sikhs. Since then Sikhs and Nirankaris have not been on good terms; the 
relationship became antagonistic and many clashes erupted between them. 


The Nirankari leaders have always preached their faith through the vocabulary and 
symbols of Sikhism. But with their native bias, they never cease from attempting to distort 
many of its cherished ideals and institutions. Imitation breeds obliguity. The word 
Nirankari itself is borrowed from the Sikh chronicles. The Founder, Gura Nanak was 
referred to by them as Nanak Nirankari - believer in God, the Formless. Nirankari Baba - is 
the title, the Nirankari leader has appropriated unto him self. He retains his Sikh form, as 
did his predecessors. In imitation of Gur Gobind Sitigh’s Panj Piare (the Five Beloved of 
Sikh history), he has created his Sat Sitare (Seven Stars). The names of venerable members 
of the leader’s family and Sikh personages from history are assigned to followers. Among 
them: Mata Sulakhani (Gurii Nanak’s wife), Bibi Nanaki (Gurii Nanak’s sister), and Bhai 
Buddha and Bhai Gurdas, two primal figures of Sikhism, both regarded highly in Sikh piety. 
Peculiarly Sikh terms, such as Satgurii, Sangat and Sacha Padshah, the title which the Sikhs 
came to use for the Gurds, in contrast with Padshah and Badshah representing secular 
emperors, have been appropriated by the Nirankaris. Their religious book, a collection of 
Punjabi verse, incipient and elementary in character, by Avtar Singh, with little literary 

grace and spiritual content, is designated Avtar Bani in the manner of Gurbani, i.e. the Sikh 
Guris’ utterances. In Nirankari congregations Gurbani is frequently and copiously quoted, 
but with a deliberate slant. The purpose invariably is disapprobation of the Sikh way of life. 
Sikh Scriptures are quoted and expounded openly to suit the Nirankari bias.” 

The Sikh Review, June 1994. 


The Nirankaris of Delhi were clandestinely encouraged by the Indian Government 
in pursuance of its policy to create schism and ideological confusion amongst the 
Sikhs. “During Indira Gandhi’s regime Nirankaris were known to be receiving 
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Bhindranwale became quite well-known in the villages around Chowk 


. Meh = 
ting back to the true faith. He and a group of his youthfy) C8 fo 


his zeal in conver oe support 
ould tramp through the dusty lanes of the Punjab villages Preaching Khe 
His philosophy in six words was : nashey chhado, amrit chhako and cu 
take amrit, become practicing Sikhs. Tstkh 


Ww 
orthodoxy. 
bano : give up intoxicants, 
lives were rehabilitated because of the Sant. Many mothers were eter | 
grateful to the Sant for stopping the addiction of their sons and husbands to alone 
and drugs, usually opium, thereby saving their Families. “The Sant’s following Brew ag 
he successfully regenerated good life of purity, dedication and hard work. These basi 
moral values of life had been the first casualty of commercial capitalism”. The Sikh , 


Many 


the Purijab, p. 58. 

Jarnail Singh was 19 years when he married Pritam Kaur in 1966. They haq two 
sons, Ishar Singh and Inderjeet Singh. Jarnail Singh spent hardly any time jn his 
village at Rode. His family used to visit him, for a few days at a time first at Chowk 


Mehta and later at the Golden Temple when he started living there. 


On April 13, 1978, the N irankaris held a convention at Amritsar, the holy city and 
stronghold of the Sikhs. It was done deliberately to annoy the Sikhs who had given 
notice of their opposition to it being held in Amritsar. Fauja Singh, the leader of the 
Akhand Kirtani Jatha, and Bhindranwale, together with their men, marched out of the 
Golden Temple leading a procession and shouting slogans against the Nirankaris 
along the two mile route to the convention. The police made no attempt to stop the 
procession. When the Sikhs reached the convention, Fauja Singh drew his sword - 
(kirpan) and swiped at the neck of the Nirankari Gura, Baba Gurbachan Singh. One of 
the Guri’s bodyguards shot Fauja Siigh dead and a battle broke out in which thirteen 
Sikhs and three Niranka4ris were killed. The Sikhs were armed only with kirpans but the 
Nirarikaris had fire-arms. Nevertheless, the Sikhs managed to kill three Niranikaris 
with their kirpans. The battle reportedly took place in the presence, and with the tacit 
connivance, of a Deputy Superintendent of Police, a Nirankari. 


“Fauja Singh’s widow, Bibi Amarjit Kaur, claimed that Bhindranwale slipped away before 
the procession reached the convention. After her husband’s death she retired to the Golden 
Temple, where she led her Akhand Kir tani Jatha, which subsequently changed its name (0 
Babar Khalsa and became a thorn in Bhindranwale’s flesh until his death. She was one of 
the few peoples inside the Temple who had the courage to criticise Bhindranwale openly, 


en 
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blaming his “cowardice” for the death of her husband.” 
Amritsar : Mrs. Gandhi's Last Battle, p. 60. 


Bhindranwale always maintained that he was a man of religion, not a politician. 
However he unwittingly allowed himself to be dragged into politics by Zail Singh, the 
man who had been chief Minister of Punjab and later became Home Minister in the 
Union Government and, finally, the President of India. Indira Gandhi was out of 
power in 1980. Her son Sanjay Gandhi and Zail Singh thought of bringing a Sikh Sarit 
on the Congress side as a counterweight against the Akalis in fighting the 1980 general 
election. For all his protestations that he was not a politician, Bhindranwale 
campaigned actively for the Congress. Indira Gandhi returned to power and Zail 
Singh was rewarded with the post of Home Minister in her Cabinet. 


Three murders during Indira Gandhi’s first year in office highlighted tensions in 
her party and brought Bhindranwale to the forefront of Pufijab politics. On April 24, 
1980, Baba Gurbachan Singh, the Gurd of the Nirankaris, was killed. Ever since the 
clash between the Nirankaris and Bhindranwale’s men at the Nirankari convention at 
Amritsar, Bhindranwdle sustained his campaign against the Nirankaris. He was 
disappointed and infuriated when the Akali Dal government of Prakash Singh Badal, 
allowed the case against the Nirankaris, who were accused of killing Sikhs during that 
attack, to be transferred to a court in the neighbouring state of Haryana. He was even 
more incensed when the Haryana court found the Nirankaris not guilty on the ground 
that they had acted in self-defence. The case had earlier been transferred to the court 
in Haryana on the ground that the Nirankaris would not get justice from a Punjab 


court. 


Of greater seriousness and consequence for Bhindranwale, was the murder of Lala 
Jagat Narain on the September 9, 1981. Jagat Narain, the proprietor of a chain of 
newspapers published in the Punjab city of Jalandhar, was shot dead. His influential 
daily, the Punjab Kesari, was bitterly critical of Bhindranwale and sided with the 
Nirankaris. In hard-hitting editorials Narain argued that the Hindus were living in 
fear of ever getting justice from a Government and a police force who, he claimed, 
were siding with Bhindranwale against the Nirankaris. Mark Tully, an independent 
- non-Sikh had recorded in his book, Amritsar : Mrs. Gandhi’s Last Battle, that there is no 
doubt the Lala Jagat Narain’s newspaper played a role in fanning the flames of 
communal hatred between Hindus and Sikhs and Hindu suspicions of the Sikh 
community.” 


Bhindranwale was eventually arrested in connection with the killing of Lala Jagat 
Narain. Knowing that a warrant of arrest had been issued against him, he made a great 
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Gandhi tacitly endorsed Bhindranwale’s release hoping that she could maintaj 
hold over Sikhs”. (Amritsar: Mrs. Gandhi's Last Battle, p. 71.) ‘ain her 
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“The Sikh Farmers saw the injustice of Indian Central Government planning and policy 
and witnessed its effect on their production. Hence there began in the 1970’s a non-violent 
campaign for autonomy that was conducted in the State Assembly and in the rural areas 
through peaceful mass demonstrations. Its political expression was the Anandpur Sahib 
Resolution of 1973 which sought to rectify many economic grievances of the Punjab as a 
region. It was supported by many government ministers and members of the state 
administration. Only as this movement for social economic redress went unheeded did it 
broaden to include other issues and developed a national colouring, so to speak, with the 
preachings of Sant Bhindranwale”. 

The Sikhs of the Punjab, p.6. 


Again she writes : 

“Sikhs had tried to use the democratic system to tackle their legitimate socio-economic 
grievances which, briefly put, concerned the control of the development process - water and 
electricity distribution and the price of wheat - by New Delhi. In 1982 over a hundred 
thousand had courted arrest for the achievement of those rights. When the Government of 
India did not listen to the voices of the mass of rural people peacefully organised, there was 
no remaining political alternative. They were ripe for new political mobilisation and they 
came under the spell and umbrella of Sant Jarnail Singh.” 


Ibid., p.33. 


The Akali Dal leaders eventually realised that Bhindranwale had grown in stature 
and was a force to reckon with. They were all aware of the fearlessness of Bhindranwale 
and did not hesitate to enlist him as the champion of Sikh grievances in their agitation 
politics against the Central Government. ‘The Anandpur Sahib Resolution, demanding 
a semi-autonomous Sikh state, was revived and revised, made into a charter of 
demands and presented to Indira Gandhi in October 1981. There were some 
negotiations between the Akali Dal leaders and the Government, some open and some 
secret. But every time agreement was reached on some of the Sikh demands, Indira 
Gandhi would resile on it, and this led to the Akalis starting an agitation (morcha). This 


went on and on. 


In the meantime, Bhindranwale started his campaign to highlight the increasing 
rift between Hindus and Sikhs. He took up residence, first, in the Guri Nanak Niwas 
and later in the Akal Takhat. There is no record of Bhindranwale ever leaving the 
surroundings of the Golden Temple again until death. Hundreds of Sikhs would 
gather daily inside the Golden Temple and listen to sermons about their religious duty 
to fight for the Akalis’ demands. Negotiations took place between Indira Gandhi's 
envoy Swaran Singh, a former Cabinet Minister and the Akalis. Swaran Singh 
produced a formula which satisfied the Akali Dal leaders and Indira Gandhi's Cabinet 
colleagues. Swaran Singh thought that it had satisfied Indira Gandhi too but she 
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There were yet other negotiations, off and on ani-56 ee the agitations, Neha 
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Surjeet, a Communist member of Parliament, “three times In six months an agreemen 
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Sikhs.” (Amritsar : Mrs. Gandhi’s Last Battle, p. 91.). That i was the Prime Minister ihe 
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Nayyar and Khushwant Singh in Tragedy of Pun ae PP: est 80, 86 and 120, Other 
writers have also thrown light on Indira Gandhi's anti-Sikh and pro-Hindy stance in 


order to please the Hindus and win their votes. 
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“In dealing with the Akali Dal, Indira Gandhi could never ignore the communal angle and 
the partisan interests of the Hindus States and areas. The pro-Hindu factor had always been 
present in her calculations. She was particularly keen to maintain her Durga image and in 
anxiety to help the Hindu States, did not refrain from hitting the Sikhs, However, 
confrontation with the Sikhs helped to enhance her prestige as a fighter for purely a Hindy 
cause. This shows the Northern India masses cherished by and large, and her thinking, 
trend and communal policy. Similarly because of communal interests and party discipline, 
the Punjab Hindus, always fell in line with the Central leadership, however ruinous or 
detrimental the step may have been to the interests of Punjab. It is an unfortunate reality 
that no All-India party has been able to rise above partisan communal considerations while 


trying to judge Punjab issues. 
Truth About Punjab, p. 144. 


Indira Gandhi's mischief marking in Punjab was commented upon even in far away 


London in one of the issues of the The Guardian : 


“Ever since the Prime Minister Indira Gandhi returned to power in 1980, New Delhi has 
kept alive a crisis in Punijab.....to achieve three questionable objectives: to oust the Akali-led 
coalition state government of 1977-80, to prevent a legitimate constitutional settlement of 
Punjab’s territorial, river waters and other political and economic disputes with the Centre, 
and finally to forge a psychological wedge between Hindus and Sikhs. The Congress Party's 
obsession with power, its dwindling standards of political behaviour and its aversion ' 
losing elections, is what led it to become the midwife of extremism and terrorism i? 


Punjab”. 
Here is another opinion on Indira Gandhi’s method of dealing with the Sikhs. 


“All along, Indira Gandhi had followed a policy of evasion and sham negotiations [© cover 
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up the gross constitutional injustice to Punjab, especially on the issues of water and 
territory. As mentioned earlier, the Prime Minister had a series of negotiations with the 
Akali Dal before the Dharam Yudh Morcha, but without positive results. The demands ofa 
constitutional kind which could be tackled and settled through the verdict of the judiciary 
were side tracked. Attempts were made to throw the real issues out of the political arena. 


The idea was to give a bad naine to the Sikhs and to set the stage for the gory drama that was 
later to be enacted in the Punjab”. 


Truth About Punjab, p. 190. 


While all the above mentioned negotiations were going on, Bhindranwale 
continued his anti-Nirankari tirade from the sanctuary of the Akal Takhat. This tirade 
developed into an anti-government onslaught and later the utterances became anti- 
Hindu, because Bhindranwale believed that the Hindus were blocking the 
implementation of the Anandpur Sahib Resolution. 


There were hundreds of Sikhs, outside India clamouring for Khalistan, more so 
after the attack on the Akal Takhat. But that was not what Bhindranwale had wanted, 
nor it was the demand of the Akali Dal. Harchanid Singh Longowal, the President of 
the Shiromani Akali Dal and Prakash Singh Badal, the former Chief Minister of Puiijab 
are on record as having opposed it, while Gurcharan Singh Tohra, the President of the 
Shiromani Gurdwara Prabandhak Committee, only went as far as demanding 
autonomy for the Sikhs. The Akali Dal’s position throughout the agitation was, at the 
behest of the fundamentalists, for full implementation of the Anandpur Sahib 
Resolution; in short, a demand for a semi-autonomous Sikh state. The Akalis were 
clearly emphatic on the continuation of the federal structure of the Indian 
Constitution and so was Bhindranwale. In one of his interviews with Bhindranwale, 
Mark Tully, the Delhi based BBC correspondent, specifically asked Bhindranwale : 


Q. “Do you or do you not support the demand for Khalistan, Sikh independence from 
India?” 


A. “Iam neither in favour of it nor against it. If they give it to us, we won't reject it.” 
Amritsar : Mrs. Gandhi's Last Battle, p. 90. 


There is ample evidence that Bhindranwdle did not demand Khalistan. Even 
Khushwant Singh, a well-known anti-Khalistan man, concedes that Bhindranwale 
never uttered the word, “Khalistan”. Here are two examples : 


“Did Bhindranwale support Khilistan? He did not say so in clear words but he did so by 
implication” 


My Bleeding Punjab, p. 137. 


“Before 1984, no responsible leader demanded Khiilistan with one exception : Jagjit Sigh 
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Chauhan, who is London-based and has been asking for Khalistan for over 90 year 
98 lant a flag and declare, “No more India, we are Khalistn, In 
—_S n . 


1984, Bhindranwale did not p | | 
separate sovereign country” although there was sufficient provocation. Nor did any oth a 
er 


Sikh leader”. 
Sikhs and Sikh; 
n Sikhism, P. 11g. 


t. General K.S. Brar keeps hammering away at his thesis that 


And yet L 
dependent sovereign Sikh state, Khalistan H 
- He 


Bhindranwale was fighting for an in 


writes : 


This group of misguided militants committed to the goal of carving out a Separate Sikh 
state, Khalistan, had already spread fear and panic through the numerous acts of Violence 
They had taken a sacred vow before the Gura Granth Sahib (the holy book of Sikh Scripture) 


to undertake any sacrifice that was necessary to achieve their ends”. 
Operation Blue Siar : The True Story, p.6 


And again : 


“It is believed that Bhindranwale had calculated that lakhs of fanatics would rush into 
Amritsar like a mighty flood, swamping the police. And his dream of the birth of Khalistan 


with himself at its helm, would finally become a realty”. 
Ibid., p. 30. 


There is no objective evidence to support this perception and claim of the General, 
Bhindranwale never mentioned Khalistan in any of his speeches. The General was 
obviously plying the popular, and mischievous Indian government line. 


Indira Gandhi in many of her statements made during negotiations with the Akalis 
kept telling the nation that the Sikhs were asking for cession from India by means of 
the Anandpur Sahib Resolution. This was a deliberate, politically motivated distortion 
of the Sikh demands for a measure of autonomy within India. Indira Gandhi very well 
knew what the Sikhs were demanding. She was no fool. Projecting Sikhs as disloyal 
trouble makers bent on carving out a separate Sikh state, was plain mischief making! 


There is incontrovertible evidence that Bhindranwale believed in and supported 
the unity of India. In a speech delivered at Manji Sahib on May 19, 1983, 
Bhindranwale said : 


“Khalsa Ji, there can be no peace in Pufijab without the Government agreeing to Anandpur 
Sahib Resolution” (resolution for an autonomous Punjab)... 

Unless and until the Government agrees to fulfil all the promises made to the Sikhs before 
and after the Independence of India... the present war will continue...” 

“The Government must accept the Sikhs as a separate nation and Sikhism as a separate 
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religion... | 
“We wholeheartedly support the unity of India...but we can 
“Tt is a historical truth that the Sikhs are a S€parate nation, for Sacrifices the Hi 
. . 
Sikhs but when It comes fo the rewards, the Sikhs are then condemned indus need 
_we will not live in humiliation...” €d as second class 


not lives as slaves...” 


citizens.. 


Note the Sant’s whole hearted support of “the unity of India”. What he wanted 

aa ; was 
jemi-aitonomous state within the Union of India. His claim that Sikhs are “ 
a 


separate nation” is correct. They are a nation within a nation. For that matter even the 
indian nation is an amalgam of about 20 nations, 
in 


the British in colonial India. 


There is also evidence that the Sikhs formulated their demand for Khilistan lon 
jer “Operation Blue Star”. On the January 26, 1986 the Sikhs held a Sarbat Khalsa a 
General Assembly of the Sikh Nation) at Akal Takhat, at the behest of the Damdami 


Taksal. What happened at this meeting is best described in the words of Wassan Singh 
zaffarwal, as recorded by Dr Pettigrew in her book : 


strapped together by the might of 


“, resolution was proposed that the Sikhs must now exercise their right to self- 
determination and call for a sovereign Sikh state, Khalistan. It was accepted and it became 


a gurmaid (therefore with more legitimacy than the Anandpur Sahib Resolution). People 
were there in their hundreds and thousands. All Sikh organisations were represented. The 
international press was there. To implement the resolution a five-member committee - the 
Panthic Committee - was elected. It was given the task of organising the struggle for the 
political objective of Khalistan... It is important to stress that the Panthic Committee was 
given a mandate for the establishment of Khilistan.... We eventually organised the 
Khalistan Commando Force as the armed wing of the Panthic Committee”. 


Note the following words of Wassan Singh Zaffarwal, Leader of the Khalistan 
Commando Force and a member of the Panthic Committee on what Bhindranwale was 
fighting for : 


“On April 29, 1986 we held a press conference. We announced to the world our intention to 
become free and that we wished to state we were not talking as was Sant Jarnail Singh of self- 
determination within India but of an independent sovereign state called Khalistan” 


The Sikhs of the Purijab, p. 152. 


All this shows quite clearly that Bhindranwale who was martyred in June 1984, had 
nothing to do with Khalistan. 


All that Bhindranwale was demanding was the fulfilment of the promises made to 
the Sikhs before and at the time of the partition of India in 1947, Bhindranwale 
sincerely believed that the only hope of the Sikhs lay in having a relatively autonomous 


ve A ie 


tand Martyr 
State with political power in their hands where ore 7 insist ae teaching Of the 
sjabt language, Sikh Scriptures and ie saak thus mou : the mind of the 
Runjeyt ew to cherish the Khalsa traditions. fe wae HOE concerneg in 
younge! Sil rity of the religion, culture and the distinct identity of the Sikhs. He 
Te mos pele only be saved from relapsing into Hinduism ifthey hadas tat 
: aaa sip were not only dominant but were also the ruling power. He perceive 
) ting such a semi-autonomous tate because of opposition Foti 
the Hindus of the Pufijab and Haryana whom the hee i ae resi NOt Wish to 
displease because of their depencienck on the lange indu vote. Because of this 
Bhindranwale not only became bitter against the Union Government but also became 
supercharged with hatred against the Bodus who, me felt, were responsible foy the 
liance with the Anandpur Sahib Resolution. 


Government’s non-comp 
Bhindranwale’s mind was saturated with sacred Sikh Scriptures, most of which a 


knew by heart, and Khalsa orthodoxy. He was highly critical and intolerant of Sikhs 
who did not keep or comply with the traditions of the Khalsa. At a meeting of Sikhs 
addressed by Bhindranwale, and where Khushwant Singh, the Sikh historian ang 
journalist was present, Bhindranwale, pointing at Khushwant co “IfI had my way, I 
would get hold of all these Sardars who drink Bhisky-Shisky in the evening, pour 
kerosene oil on them and set the bloody lot ablaze”. Those were clearly the words of a 
fanatic and not of a Sant (holy man). This outburst was not only against Khushwant 
Singh, but also against all fake Sikhs who sport a turban and steel bangle (kaya) but do 
not live the life of a Khalsa and uphold the traditions of the Khalsa. Bhindranwale 
believed that the form and spirit of the Khalsa could be kept intact only if the Sikhs 
conformed to the code of conduct, prescribed by Gurt Gobind Singh. Any laxity in 
maintaining the conduct would lead to the gradual erosion of the basic Sikh ideals and 
their eventual slide into the Hindu fold. Khushwant Singh also was not very kind to the 
Sanit, when he wrote his booklet, My Bleeding Punjab. By poking fun at Bhindranwdle 
for his rustic manner and unpolished speech Khushwant Singh in no way diminished 


Bhindranwale’s reputation as a martyr of the Sikh Faith. 
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that they were not get 


Bhindranwale has been rightly condemned for killing targeted Hindus, 
Nirankaris, some politicians and policemen. These were clearly revenge killings of 
“enemies of the Panth” as Bhindranwale saw. Killing of humans, innocent or otherwise, 
is absolutely wrong no matter who they are. All extra-judicial executions are morally 
wrong and unethical whatever the circumstances and inspiration. Sikh religious 
tradition was undoubtedly the source of Bhindranwale’s killing spree against those he 
considered enemies of the Panth, men whom he perceived to be working against Sikh 
interests or were obstructing his campaign for the restoration of Sikh rights. Sikhism 1s 


Sait Jarnail Singh Bp; 

. . oe . Bh Bhindranwal 
whole life system In which it is considered a right and 0143 

a 


1 a du t 
ikh eth i ty to use force 
jrstice In society. In S _ °° the Spiritual and temporal are closely ; estore 
‘double swords of Guru Hargobind fepresent the compl; y interrelated. The 


spiritual powers, called the Miri-Piri in Sikhism. The ro 


1 ; ’ if nN 
phindranwale, was obviously influenced by these traditional ideals, PY Force 


In Sikhism there 18 no such thing as suffering zulum 
ersecution) in silence. The doctrine of Chardi Kala (a mind that never despai 
admits defeat and refuses to be crushed by adversities), reinforces the Sikh never 
tradition of cheerfully offering unyielding resistance to zulum which is s Blorous 
religious duty but is also considered as a honourable and moral response to - ie 
explains Bhindranwale’s response to the Indian army’s bloody assault on Darbar § a hi 
But in the case of the targeted killings, Bhindranwale clearly went overboard. Sikhism 


does not permit or approve the killing of innocent persons. In Bhindranwale’s own 
words, the killing of innocent persons is a serious sin” 


(tyranny, oppression, 


illing of . . But some of those targeted and 
killed by Bhindranwale and his men were not entirely innocent. Take the case of AS 


Atwal, Deputy Inspector-General of Police, shot and killed on the steps of the Darbar 
sahib on April 23, 1983. 


“He had earlier set a trap in which one of Bhindranwale’s key men was killed (in cold blood) 
and three others injured. The Deputy Inspector-General of Police, was not quite the 
innocent worshipper he appeared to be on that morning of April 23, 1983.” 


Amritsar : Mrs. Gandhi’s Last Battle, p. 98. 


Those behind the sustained campaign of misinformation, who had deliberately 
built up Bhindranwale’s image as a “blood-thirsty” tyrant, panicked when the Sant 
openly condemned senseless violence such as the killing of Hindu bus passengers 
which could not have been the work of his men. He was a spiritually motivated Sikh 
missionary steeped in the universal religious value of goodwill towards all who in his 
daily prayer asked for blessing in favour of the entire humanity and concluded his 
prayer requesting Sarbat da Bhala : may peace and prosperity come to all. It is difficult 
to believe that the killing of innocent Hindu bus passengers was at the bidding of the 
Sarit. In the absence of hard evidence, it is more probable than not that the killing was 
the work of some Government agency out to paint the Sant as black as possible. Sant 
Bhindranwale is on record for having stated that arms “are not meant for killing 
innocent people. For a Sikh to have arms and kill an innocent person is a serious sin”. 
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(Mark Tully, cit-op. P- 114). The plot by officialdom to promote hatred anq revtliog 
ar , cit.op. 

against the Sant backfired. | 
Have those who continue to condemn Bhindranwale ever bothered to consider 

arked upon a killing spree? The Sikh Gurus did not teach him tha, ‘ 


for the soul. But the last Sikh Guri, Gobing Singh 


did advise that “When all other means fail and words are of no avail it is righteous vo 
draw the sword”. Even Mohan Das Karam Chand Gandhi, India’s spiritual Mentor 
Saint (Mahatma) and father (Bap) all rolled into one” (a phrase borrowed 
, gave the same advice. In 1931, while addressing a meeting of 
ma Gandhi told the Sikhs: 


why he emb 
killing of innocent men was good 


(Gurd), 
from Khushwant Singh) : 
Sikhs at the Sis Ganj Gurdwara 1n Delhi, Mahata 


“T ask you to accept my word and the resolution of the Congress that it will not betray a 
single individual much less the community of our Sikh friends. You have no reason to fear 
that it (the Congress) would betray you. For the moment it does so, the Congress would not 


only thereby seal its own doom that of the country too.” 


Mahatama Gandhi went on to Say: 


“Moreover the Sikhs are a brave people. They know how to safeguard their rights by the 
exercise of arms if it should come to that. What more can I say than this: let God be witness 
to the bond that binds me and the Congress with you. In case of betrayal, the Sikhs could in 


that case take their kirpans (sabres) in hand with perfect justification before God and man.” 
The Young India, March 19, 1931]. 


The prophetic words of Mahatama Gandhi uttered in the holy shrine of Gura Tegh 
Bahadur, who became a martyr in the cause of religious freedom, appear to be bearing 
fruit. Contemporary Indian nationals are now seeing the beginning of the end of the 
Congress party. Its long weary march to oblivion has begun as India adjusts and 


accommodates to a “coalition” body polity. 


From the partition of India in 1947 to “Operation Blue Star” in 1984, thirty-seven 
long years passed during which the Sikhs patiently waited for the fulfilment of the 
promises made to them by the top leaders of Congress in return for the commitment of 
the Sikhs to remain in India. A sympathetic. Union Government could have easily 
made, during those 37 years, some political and territorial adjustments to 
accommodate and satisfy the Sikhs. But Nehri and his daughter Indira Gandhi, who 
monopolised and dominated the Indian political stage for those 37 years were 
deceptively anti-Sikh and manifestly pre-occupied for political survival, using the 
crucial Hindu vote. They were more interested in winning elections on the overwhelm- 
ing Hindu vote and remaining in power eternally than doing justice to the Sikhs. 
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py 1983: Bhindranwale nae come the de facto leader of the Sikh 

. i q stand taken by Indira Gandhi, the then Prime Minister 
the Aue to any of the demands of the Sikhs in the Anandpur Sahib Resoluti 

aif granwale lost his patience. He did not issue an official Procla = 


| by j mation, declaring 
ar on the Union Government, by It was apparent from the conduct and acts of his 
We 


jen that de facto struggle Wats Cis Bhindranwale, in his simplistic and rustic way of 
oni ng was putting into practice the advice of his Gura and doing what Gandhi had 
said the sikhs could do in case of betrayal. Bhindranwale announced in his speech at 
Maiiji Sahib on May 29, 1983, a year before Operation Blue Star”. “Unless and until 
Government agrees to fulfil all the promises made to the Sikhs before and after 
independence of india, the present holy aa will continue.” Bhindranwale and his 
men lost the “holy war They were beaten in the battle by dint of the Indian Army’s 
superior weaponry. Unlike the Mughal eta when Sikhs were hunted like criminals and 
when caught, suffered martyrdom, Bhindranwale had a choice to surrender. In the 

tradition of martyrs he believed that in the hour of trial, strong men should not despair 

because then they lose both heaven and earth; they should perform their duty 

regardless of consequences. He opted for martyrdom. On June 6, 1984 Bhindranwale 

and his men voluntarily defied the might of the Indian army. They stood tall and 
willingly chose martyrdom in defending their holy shrine. Whatever happens in 

future, 6th June will stand out as one of the brightest dates in the history of Sikh 

martyrdom. Sant Jarnail Singh Bhindranwale stands out prominently as a shining 

obelisk in the desert of human endeavour that marks a timeless march towards an 

enduring peace in Punjab. 


s. Frustrated by 
of India, in not 


Indira Gandhi may have won a military victory but the Indian nation lost the peace. 
Indira lost in the more fundamental moral contest by virtue of her lack of an impartial 
mind the prime requisite of a political leader governing a multi-cultural and multi- 
religious country. 


“God is the only True Ruler, the only Absolute Sovereign. The mandate to rule in this world 
is given by Him on the express condition to do justice to all, to afford them human dignity, 
commensurate with the cultural ideals of their particular race or locale and to fully their 
right to ever increasing spiritual growth and worldly happiness”. 


Professor Gurtej Singh. 


This pre-condition to do justice to all was clearly violated by Indira Gandhi when, . 
with an ulterior motive, she maliciously denied Sikhs their legitimate rights and 
instead of doing justice, decided to punish them. After all the real issue was ‘dharma 
(moral justice), the hallmark of Indian culture, which was for a moment beyond her 
comprehension. Consumed by arrogance and blinded by power, Indira Gandhi 
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his dreadful action nor did she admit, with hindsigh t that th 
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slaughter of thousan 


made no apology for t 
tion of the Akal Takhat was a met ides The Test 

s of regre ; 
done was to express In Parliament some wor g ympathy ssuagen 


rief of families of thousands of innocents who perished in this infamous Operation 
blue Star. Indira Gandhi “was not big enough fo admit that “Blue Star” had been a 

rievous error of judgement, 4 blunder for which she personally and the ¢ ount 
g lly would have to pay a heavy price for decades to come” (Khushwant Singh, 4 
wisory sf the Sikhs, vol. ii, p. 367). Indira Gandhi's hard hearted attitude reinforced the 
inference made by many writers that the result of the military operation was what 
indira Gandhi had intended and pre-planned —to punish the troublesome Sikhs. But 
she did not get away with it. Retribution by Divine Wrath was swift. Within six months 


she was dead. 


destruc 


When the Sikh world learnt of the horrible killings of thousands of innocent 
devotees in their holiest shrine, Sikhs were convinced that for them the moment of 
truth had arrived. They decided subsequently to pick up arms for a separate Sikh state. 
Sikh resentment and resolve hardened into fanaticism. What followed was not the work 
of Bhindranwale. It is all fully chronicled in Joyce J.M. Pettigrew’s Sikhs of the Punjab. 


But for Sikhs, the of June 6, 1984 will always be remembered as the date when 
Bhindranwale and his devoted followers bravely defended their holy shrine and joined 
the long line of the Guri’s disciples who had laid down their lives in the cause of 
justice. Getting rid of Bhindranwale and his men did not bring peace to Punjab. It 
made matters worse. The attack on the Darbar Sahib strengthened the desire and 


determination of those shouting for Khalistan. 


Knowing the Sikhs, it won’t be surprising if the so-called “holy war” was only the 
first round of the Dharam Yudh (war of righteousness) for the restoration of Sikh rights. 
It is a commonly accepted belief that Sikhs cannot be terrorised into submission and 
made to forget what is legitimately or lawfully due to them. You can kill them but you 
cannot bend or overwhelm them. Persecution is nothing new to them. They have been 
confronting persecution for over five hundred years. But all that persecution does not 
seem to have produced any effect upon the brave Sikhs as is apparent from the 
following song of Sikh bravado coming down from those days : 


Manni asadi datri, asin Manni: de soi, 

jion jion sannu vadhda, asin diin sawée hoi. 

(Mannt is our sickle, we the fodder for him to mow; 
The more he reaps, the more we grow) 
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ase struggle of the Sikhs for the restoration of their ri 


ahin dranwale, is not really over. While apparently defeated 


so long as © 
autonomous 
indepe? pom 
conclusively. 


observers who believe that the “holy war” 
Here is one example: 


“In retrospect the one thing that is clear is that the drama 
reach its final denouement. Current claims of quiet in Pu 
government are at odds with reports coming from other s 
Department (1994)”. 


and tragedy of 1984 has yet to 
fyab on the part of the Indian 
Ources including the U.S. State 


Cynthia Mahmood, Abstracts of Sikh Studies, July 1995, p. 74 


The recent gruesome killing on August 31, 1995, of Beant Singh, the Congress 
Chief Minister of P unjab, along with fifteen members of his security staff, ian 
carried out by Sikh militants, is a chilling reminder that militancy in Puiijab has sae 
been suppressed completely. Even as late as July 8, 1997, reportedly a bomb blast in 
the coach of a passenger train near the town of Lehra Khanna in Punjab killed 33 
passengers and wounded 66 others. There is a grave risk that if the latest situation is 
not managed well politically, Puiijab, most unfortunately, could again experience more 
instability and terrorism. 


It behoves those who govern India to address the grievances of the Sikhs to their 
satisfaction, lest another Bhindranwale emerges in Punjab again with another round of 
the Dharam Yudh. It will require great political courage to fulfil the promises made to 
the Sikhs but then an autonomy accord is the only solution for a lasting peace in 
Punjab, there may be no other alternative. 


The Punjab problem is a problem which honest politicians in India should have put 
to sleep long, long ago. It is festering and will continue to fester until its root cause is 
removed. Only brave and courageous men, believing in doing justice, can bring about 
a just and durable peace in Punjab. The central government must negotiate with the 
Sikhs a lasting solution and then, and only then, can there be permanent peace in 
Punjab. The brutal and tyrannical suppression of Sikhs of which we have seen enough 
cannot bring peace. It is not merely a law and order problem. It is a political problem. 
The Union Government must accept and show that it respects Sikh ethnic identity and 
their unique political position in India as a nation within a nation. The Government's 
failure to do this was rightly criticised, in very robust language, by Sirdar Kaptir Singh 
(Ex-M.P) at the Convention of Sikh Intelligentsia, held at Chandigarh on December 
23, 1967, when he state, inéer alia: 
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honest an 
uitable arrangements 


the Sikhs are bou 
ade to disappear from the historical scene, altogether, 


It is plain to any 
fundamentally, and s 
proper future in India, 


Indian history and then m 
respecting Sikh can submit whatever the odds and whatever; 


To such a predicament, no self- ik | 
the consequences for spelling-out this position aloud. The Sikhs are history-makers ang 
determined to remain so, no matter what the others have planned for them. The 
t into a political organisation, the Khalsa, and they have no 
because the other view the current situation and realities 
greatest mistake of their life if they accept the position 


of becoming mere camp-followers of those who made the division of indivisible India a 
possibility; and those who proclaim that a nation can be artificially manufactured out of 
half-baked theories extracted from the 19th century history of Western Europe. A nation 
does not spring forth from the earth as a mushroom after a rain. It must struggle as a 
banyan tree against wintry winds and dry spells. A nation is not produced out of the corpses 
of living and pulsating organisms; and a nation is not built through intellectual arrogance 


and spivery. 


The Khalsa shall uphold the banner of Dharma, the banner of Freedom for everybody, the 
nt, plural societies and the banner of peace and mutual 


they are 
Sikhs are a living people kni 
intention of going-under simply 
otherwise. The Sikhs shall make the 


banner of establishing tolera 
understanding among men, so that entire mankind may progress and prosper. 


It is time that the Indian government recognises that Sikhism is a sovereign, 
independent, divine dispensation, independent of Hinduism and that Khalsa is 
another name of the sovereign Sikh nation. That is why Maharaja Ranjit Singh named 
his government, Sarkar-i-Khalsa, (Government of the Sikh Nation). The Sikhs are one 
of the twenty or so nations that constitute present day India. After all, a nation is 
merely the crystallisation of a cultural ideal, the manifestation of a coherent 
personality, usually based on race, religion and language. The Sikh nation provides the 
vn cones evidence of this ultimate and abiding definition of nationhood. And 
all tha indranwa i | 
Homeland, the Pata a demand! well within the framework of the Indian 
seein, e framework of the Indian 


With a mi ; Lo, 

Sikhs 4 a mine saturated with the wisdom, inspiration and optimism of their Guris 

avi i 7 ‘oe : : ’ 

svat not i” faith in divine justice. They believe that right must ultimately and 

ne tad ener STONE  safyameva jayate, tis this faith which sustains all those 
ay bear the trauma and share the agony of Punjab 


Why did th ; 
Government for b who condemned Bhindranwale did not also condemn the Union 
granting them th ae the Sikhs, reneging on promises made to them and not 
great officially ins ted con which they were promised. It was because there was a 

pired cover up and the world did not know the truth. The Union 
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Government’s barrage of misinformation covered up the true course of events leading 
to Operation Blue Star. With its vast resources, the Government mounted a relentless 
propaganda campaign worldwide and succeeded in portraying the Sikhs as terrorists, 
traitors and secessionists bent on establishing an independent sovereign Khalistan, 
when, in truth, all that the Sikhs were demanding was more autonomy for Punjab. This 
distortion of truth, camouflaged the true situation in Punjab, painted a false picture of 
the Sikhs, misled the world and brought ignominy on the Sikhs. Before “Operation 
Blue Star” there was hardly any sympathy for the Sikhs in India or abroad, although 
they were the aggrieved community, injured first by the denial of their historical right 
to a semi-autonomous state in Punjab, followed by the killing of innocent Sikhs in false 
security force encounters and the incarceration of thousands without trial. 


Bhindranwale’s supporters had penetrated deep into the Punjab administration 
and police. Many senior Punjab police officers admired him for what he was preaching 
and were his supporters. Bhindranwale could easily get things done for others. Many 
people came to Bhindranwale and petitioned for help in their domestic affairs. 
Bhindranwale heard their complaints and administered rough and ready justice. This 
method of administering summary justice made Bhindranwale very popular and his 
reputation as a Sant who could resolve social problems spread far and wide in Punjab. 
Sant Bhindranwale had become so influential that : 


“He had only to ring an officer to have anything done. He could even decide postings and 
transfers, settle labour disputes and act as marriage counsellor. Some farmers went to him 
for settlement of long-pending land disputes and he had them settled; merchants made 
"quick payments to those they owed money if they were told to do so by Bhindranwale or any 
of his men -no one wanted to run the risk of being put on his hit list” Rajiv Gandhi thought 


it prudent to call him a religious leader.” 
Tragedy of Punjab, p. 89. 


While all this may be true, the existence of a “hit list” is difficult to believe. A highly 
respected Sant, Bhindranwale was revered by many. He enjoyed more prestige than 
any government official or Minister in Punjab. He was able to get things done because 
his word carried great weight, and not because of intimidation. Some may have abused 
his good name for their own benefit, but Sant Bhindranwale was not the terrorist that 
some writers have made him out to be. It was not the fear of harm befalling them if 
they disobeyed the Sant that made men agree or comply with his suggestions or 
request. It was his high moral authority of a true Sant of the Sikh faith which men 
recognised and appreciated which made them accept his decisions as fair and just in all 
manner of disputes before him. 


The circumstances under which the Sant began to administer summary justice are 
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explained by Dr Gurdarshan Singh Dhillon in a recent publication of the Shiromanj 
Gurdwara Prabandhic Committee: 


“As the police atrocities and fake encounters continued unabated, people started flocking 
around Bhindranwale in larger and still larger numbers. The aggrieved started looking 
upon him as their saviour to avenge the wrong done to them. Victims of police repression 
sought refuge with him. It was natural and inevitable for the traditional Sikh ethos to react 
against injustice, harassment and humiliation. The administration had began to lose its 
moral authority by staging the killing of the Sikhs in contrived encounters and the use of 
third degree methods of torture. Bhindranwale had become a visible symbol of Sikh 
discontent. Very few writers have perceived the Bhindranwale phenomenon in this light. 
Because most of them are either completely ignorant of the Punjab problem or seek 
deliberately to suppress the reality of the situation, discrimination and tjustice done to 
Punjab and Sikhs or are too busy to dispassionately study the basic realities. They form their 


perceptions by hastily going by the emotional propaganda of the media.” 
Truth About Punjab, p. 191. 


After the death of Bhindranwdle accusations were made against him that he 
extorted money, gold, jewellery, etc. None of these people had the guts to make such 
accusations while he was alive. It is easy to accuse a dead man for he cannot answer 
such accusations. Such accusations were reportedly inspired mainly by Indira Gandhi's 
regime out to paint Bhindranwale as black as possible. The truth is that Bhindranwale 
did approach people, who could afford it, for voluntary donations. Funds were needed 
to buy arms to carry on the fight for Sikh rights. Some donated out of admiration for 
what he was doing while others gave out of fear. 


The death of Bhindranwale in Operation Blue Star came as a relief to the Hindus 
of the Punjab. But the destruction of the Akal Takhat and the historical library was a 
great shock to the Sikhs. While the denunciation of the army was unanimous and 
unequivocal amongst Sikhs everywhere, there were few who could openly find fault 
with Bhindranwale or his tactics, even if they had suffered at his hands. His popularity, 
had grown amongst the Sikhs in the wake of the sacrilege. Because of his defence of the 
Akal Takhat he was viewed by the Sikhs as a deeply religious saviour and a martyr. 


Many fair minded writers appreciate what Bhindranwale was fighting for and some 
have written about him with sympathy and understanding. For example, Cynthia 
Mahmocd in her essay entitled, “Why Sikhs Fight,” wrote: 


Admirers of Bhindranwale today inevitable remember his humility and his deeply religious 
sense that whatever he was doing was all due to the grace of VahiGuri: God. 


The death of Bhindranwale during Operation Blue Star is, of course, the resounding 
climax of history. As it is typically told, several] of the militants who were with him in the Kal 
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Takhat asked him to leave by a back route as the Indian Army bore down. Bhindranwale 
refused, reportedly linking himself to a heroic historical figure named Baba Deep Singh, 
who carried his own head after it was severed in battle to lay it down at the Golden Temple. 
(This was in itself a literal interpretation of Gurii Nanak’s injunction to “Come to my street 
with your head in your palms,” meaning in a state of selfless devotion.) Bhindranwale, 

ointing to the mark on the floor where Baba Deep Singh’s head is supposed to have fallen, 
said, “Baba Deep Singh came so far to give his head at this place, while I am blessed to be 
able to give mine right here”. Thus he achieved a heroic martyrdom, 


It has been ten years since the martyrdom of Bhindranwale, and during this decade 
thousand of Sikhs who knew little about him at the time, have come to venerate him. His 
portrait in militant Sikh homes is ubiquitous, often inscribed with one of his aphorisms such 
as “Physical death I do not fear; death of conscience is the real death”. Outside of 
Gurdwaras in the West, T-shirt and bumper stickers are sold with comments like 
“Bhindranwale : A Saint Not a Terrorist”. At one point during the early 90's, militants had 
achieved such a level of control in Puiijab that they were able to insist that the press use the 
prefix “Sarit” (Saint) before the name Bhindranwale. Now that control has radically slipped, 
but within their own community one simply never hears of Bhindranwale in any terms than 


= 


as the beloved “Santi”. 
“Why Sikhs Fight” : Abstracts of Sikh Studies, July 1995, p. 74. 


Before the attack on the Golden Temple, most of the older and better-off Sikhs 
were doubtful about supporting Bhindranwale and his youthful supporters. They 
respected his moral fervour but they left that a total break with Hindu India made no 
sense. With Indira Gandhi's malicious “Operation Blue Star”, a radical change in Sikh 
perception had occurred. Indira Gandhi's tanks destroyed not only the Akal Takhat 
but also the non-violent creed of the Congress, which Mahatama Gandhi, in a 
remarkable speech on March 19, 1931, at Sis Ganj Gurdwara, said “was the best 
guarantee of the Sikhs’ security in a free but Hindu dominated India”. 


Sikh are now beginning to question the value of their loyalty to Mother India. Most 
Sikhs believe that there is no future for them in present-day India. Some have started 
seeking asylum in western countries. Indira Gandhi committed the most irreparable 
harm to the Sikh Community. 


Another unfortunate and undesirable change is the subtle but fundamental shitt 
that has occurred in Hindu-Sikh relations in Punjab. ‘This perception has been 
admitted and commented upon even by member of the Hindu community. huldip 


Nayyar has perceived it and commented: 


“Today even a casual visitor to Punjab can feel the tension tn the relationship between the 
two conmunities which have never been so apart as they are today.” 
Tragedy of Punjab, p31. 
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This cold-shouldering was triggered off by Indira Gandhi's strategic moral error of 
attacking the Golden Temple, an unpardonable sin in the eyes of the Sikhs. This 
insensitive act produced profound, emotional reaction amongst the Sikhs. Even 
moderate Hindus recognised that it was a rash act on her part. To Sikhs it was religious 
zulum (persecution, oppression) of the highest order, reminiscent of Abdali days when 
the Afghan invader demolished the Golden Temple with gunpowder on no less than 


three separate occasions. 


The Harimandir (Golden Temple) is the heart and soul of the Sikhs, the VeTY core 
of their being. In the sensitive words of Patwant Singh, “Wherever beats a Sikh heart, 
there throbs the sentiment of undying devotion for this holiest of Sikh shrines”. Non- 
Sikhs can never appreciate all this. Indira Gandhi, a Brahmin, did not hesitate to blast 
the Golden Temple with gun-fire from battle tanks, adding insult to injury - the denial 
of Sikh rights. This spiteful blunder contributed in no small measure to the already 
tense atmosphere in Punjab. It was undoubtedly “the last straw which broke the camel's 
back” and promoted the very perceivable shift amongst Hindu-Sikh relations in 
Punjab. As it is not so obvious you may not see it openly, but, you can sense it. The 
former warm and brotherly atmosphere is no more there. This ethnic divide was 
undoubtedly exacerbated by the Government's military assault on the Golden Temple. 
The chill that blanketed Hindu-Sikh relations in the weeks and months that followed 
the assault does not appear to have dissipated although thirteen long years have 
passed. This is very regrettable. One hopes that it does not become permanent. One 
must beg and beseech the two communities not to disintegrate into stand-off or 
hostility. Some bold steps by the Union Government to assuage the hurt feelings of the 
Sikhs would go a long way to warm up the chilly atmosphere. Sikhs are a very forgiving 
people. Coming back to Bhindranwale, on the May 28, 1984, in his last interview with 
foreign journalists, Bhindranwale thundered: 


“We have lived like lions and we will die like lions. We will not allow the military to violate 
the sanctity of our beloved shrine. We are made of steel and we will fight to the last man. We 
will not surrender. If we die in the defence of the Golden Temple, we will find salvation in 


the house of God”. 
Invasion of the Golden Temple, p. 71. 


Bhindranwale put up a heroic but foolhardy resistance against the might of the 
Indian army; a resistance which he knew end in his death. True to his words he and his 
men fought to the last man. They did not buckle under the bombardment of artillery 
and the tanks of the Indian army. Not a single man surrendered. Apart from the 
bodies of Bhindranwale, retired Maj-General Shabeg Singh and Bhai Amrik Singh, 31 
other dead bodies of Bhindranwale’s men were found in the basement of the Akal 
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Takbat 

phindranwale was portrayed by the Indian press as a fanatical hoodlum who was 
wreaking havoc in the Punjab from the sanctuary of the Golden Temple. One can see 
hat this picture was painted by the Indian Government and its Propaganda machine 
t tis difficult to see any motive for the international Press to propagate this fallacy. 
one can assume that it was due to the complete blackout of news of events in the 
puiijab so much so that foreign news agencies and correspondents in Delhi had to 
accept the Government of India s version of events as given by their news releases and 
those of the Press Trust of India, a pro- government news agency. The power and the 
dominating position of the Indian Government’s Ministry of Information and the 
failure of foreign correspondents, based in New Delhi, to probe deeply into the real 
facts instead of relying entirely on government news releases, was a major factor in the 
negative picture painted of Bhindranwale. For example not a single journalist or 
correspondent based in New Delhi appreciated and pointed out to the rest of the world 
that all that the Sikhs were demanding, and fighting for, was a semi-autonomous Sikh 
state in Pufjab which the Indian National Congress had promised them in 1947, just 
before the partition of India. Instead the world media swallowed the Indian 
Government's propaganda that the Sikhs were secessionists and were fighting for the 
separate sovereign state of Khalistan! 


Even an experienced journalist like Mark Tully, the then BBC correspondent in 
New Delhi succumbed to the Government of India’s propaganda, for, he wrote: “On 
June 2, 1984, in an operation code-named “Blue Star”, the Indian army encircled the 
Golden Temple Complex in Amritsar. This historic shrine in the Pufijab had been 
fortified by the Sikh extremist leader, Sant Jarnail Singh Bhindranwale who was 


demanding an independent Sikh state, Khalistan”. From Raj to Rajiv, p. 133. 


Bhindranwale demanded nothing of that sort. Mark Tully failed to appreciate that 
Bhindranwale’s demands were limited to political and economic autonomy for Punjab 
and the Government’s acceptance of the Sikhs as a distinct religious community totally 
separate from the Hindus. Most journalists, ignorant of these true facts, have 
unintentionally and erroneously equated the demand for a semi-autonomous state in 
Punjab with Khalistan, an independent sovereign state, and thus portrayed 
Bhindranwale as a secessionist, terrorist and traitor. 


Given the negative climate of opinion Bhindranwale was thus the most misjudged 
and least understood man on the Indian political scene. In spite of his deep and 
enduring distrust of the Nirankaris and the Hindus of the Punjab he was a man of high 


Patriotic ideals who believed in the unity of India. He was the object of respect and 
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. ‘oration and fear. But same Mark Tully 
i me time, of denigr 
adulation and at the sa | 
contradicts his statement in his other book; 


. : ivi tives. He was for all his faults, a zealot wh 

“Bhindranwale did _ a tion o reydom, a tradition honoured only the day before 
believed in religion vender by the celebration of the martyrdom of Gurd Arjun. He was 
his fast . hance .. i to surrender by the celebration of the martyrdom of Gurdi Arjun. He 
being given a : ne ance to die in the most honourable of all, the defence of the Golden 
vale, Bhindranwale had a cause worth dying for. That is why the Sant refused ty 
surrender’. Amritsar : Mrs. Gandhi's Last Battle, p. \49. 


Bhindranwale had no political ambitions and he distanced himself from political 
leaders of the Akali Dal. He was on record as having said : 


“1 have sworn it at the Akal Takhat and I repeat the same at your request. I shall never agree 
to become the president of the Akali Dal, or the head of the S.G.P.C. or a Minister or a 
member of the Assembly. I swear that J am prepared to receive any punishment from the 
congregation if I lie. I am only responsible for the cause of Sikhism, preaching the 
fundamentals of the faith. My responsibility is to see that your beards remain intact, your 
hair is uncut and that you do not go after the evil things of life, like alcohol and drugs”, 


Bhindranwale espoused his views with a consistent sense of purpose, boldly 
declared with customary zeal. He was in a sense more of a politician than a Sant (holy 
man), fighting as he was for the political rights of the Sikhs. The verdict on him will be 
divided, as is often the case in politics. However, whether one agreed with him or not, 
it was difficult not to feel the force of his towering presence. Surely, then, the passing of 
that presence deserves more than its paltering reference in the literature of the day. 
Some Sikhs, it would appear, are beginning to forget him. They must not allow that to 


happen to one of the bravest martyrs of their faith. We should think of him when, in 
our Ardas, we pay our loving tribute to all the martyrs of our faith. 


Hidden in the morass of misinformation and negative propaganda against the 
Sikhs is the truth - i.e. Bhindranwale was deeply religious and orthodox Sikh, who, 
frustrated by the tenacious refusal of Indira Gandhi to accommodate Sikh demands 
attempted to enforce Sikh rights in accordance with 18th century methods which were 


no match for modern battle tanks and helicopter gunships. Bhindranwale came to a 
bullet-riddled end: 


“That is how the most honest, the most committed and the bravest of men of this era turned 
his back upon us. The cause he upheld, the place of his falling and the mode of his death all 
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testify that he was also perhaps the most beloved of God.” 


Gurtej Singh, The Sikh Review, June 1993. 


Orthodox Sikhs will remember him as one who, fighting for Sikh rights, shook the 
indian Government to its roots and had the courage to take on the might of the Indian 
army. ‘pen his whole Ie of 37 years in furtherance of Sikhism. For Sikhs, 
martyrdom is a familiar and glorious concept. And martyrs can stand for much more 
than living Symbols of perfection, they can by definition, do no wrong. For Sikhs 
everywhere, Bhindranwale became an embodiment of the ideal selfless, saint-soldier, 
worthy of emulation, 


The Indian army General, Lt. General K.S. Brar, who led the unfortunate attack 
on the Golden Temple paid high tribute to Jarnail Singh Bhindranwale and his men 
for the very brave, determined and courageous fight they put up in defending the 
Temple : 


“It must be admitted that the tenacity with which the militants held their ground, the 
stubborn valour with which they fought the battle and the high degree of confidence 
displayed by them merits praise and recognition. As a result, overnight, Jarnail Singh 
Bhindranwale became a hero, even with those who had hated his guts and despised his 
earlier actions” ; 
Lt. General K.S. Brar, Operation Blue Star : The True Story, p. 127. 


In Sikh literature, Sikhs who die defending a Sikh holy shrine are considered 
martyrs. Bhindranwale will go down in Sikh history, in particular in the history of the 
Golden Temple, as a martyr of the faith. Although Bhindranwale died in Operation 
Blue Star, his reputation lives on, both for those who revered him and also for those 
who feared or despised hi. His name is virtually guaranteed to provoke either 
reverence and respect or crushing dislike and contempt, depending on how one sees 
the larger-than life Sant. 


To every man upon this earth 
Death cometh soon or late 
And how can a man die better 
Than facing fearful odds 
For the ashes of his fathers 
And the temples of his gods 
Lord Macaulay (1800-1839) 


the Aftermath 


ondemnation of the Indian Army’s brutality was heard in both British Parliament 
C: the United Kingdom and in the Senate in United States but it fell on the deaf 
ears of the Indian Government. India’s religious heads, the Jagatguriis, also 
maintained a deafening silence, even as Pope John Paul II in the Vatican agonised over 
the tragic happenings following the desecration of the Harimandir Sahib ang the 
destruction of the Akal Takhat. 


The front page of The Times and of the The Guardian in London on June 14, 1984 
carried the banner headline ”Sikh rebels tied up and shot.” This was based on a 
detailed dispatch by Brahma Chellaney of the Associated Press who somehow 
managed to remain in the Puiijab when all other foreign correspondents were driven 
out: Chellaney’s dispatch was an eye-witness account of what he saw and heard first 
hand. Chellaney had reported what he heard from two different sources, a Deputy 
Superintendent of Police in Amritsar, and a doctor who conducted postmortems of 
slain Sikhs, that some bodies had hands tied at the back with their turban cloth. ( 
full text of dispatch see Tragedy of Punjab.) 


For 


An editorial that appeared on June 21, 1984 in the The Times, London, 
condemned “Operation Blue Star” in no uncertain terms. The New York Times, in an 
editorial entitled “Mrs. Gandhi's Version” commented on the situation as follows: 


The credibility problem is serious. For eight days after the action, the Punjab was closed to 
journalists. When foreign reporters were finally admitted, they were forbidden to take 
photographs or question the briefing officers. Without independent assessment of Nev 
Delhi's version of the events in Amritsar, questions persist about the number of casualtie 
and the scale of the assault. 


Several visits were sponsored from friendly democracies of the United States anc 
the United Kingdom, of independent observers, Congressmen, Senators, members o: 
Parliament, to go to Punjab to establish the truth. They were hoping to intervieu 
individuals, Sikh leaders in and outside the jails, military officers and others involved 
in the operations and then report to the rest of the world their objective findings. But 
they were denied permission by the Union Government in Delhi. “India is an 
independent country and cannot allow itself to be used as a playground for foreign 
interests or activities promoted by anti-India elements abroad,” the External Affairs 
Ministry said on September 1, 1984 .... (India Abroad, September 7, 1984) 
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The Guardian wrote: 


One requirement of terrorism was secrecy. One would not advertise and plan terrorism 
from, Says the concourse of Waterloo Station. Similarly, the Golden Temple, with its famous 
four doors to emphasise welcome to all, have precluded its use by any group intent on 
serious terrorism. A secret telephone could be useful asset for organising terrorism. The 

hones in the Golden Temple were known to be tapped by the police. Inside, right up to the 
time of attack, pilgrims and visitors, including foreign press, were free to go into any part of 
the Temple complex. Outside, a heavy police presence had existed for more than a year at 
each entrance of the Golden Temple. 


This comment clearly demolishes the Indian government's contention that 


phindranwale was a terrorist secretly plotting to establish Khalistan. 


Ata glittering ceremony on March 25, 1985 the Generals who led the Army in the 
assault on the holiest shrine of the Sikhs were decorated for their gallantry. This was 
clearly a case of rubbing salt on the raw wounds, the lacerated psyche of the Sikhs. 
Worst still, the two Sikh Generals who led the attack on the Golden Temple, Major- 
General Kuldip Singh Brar and Lt. General Ranjit Singh Dayal, had the gold medals 
pinned on their chest by another Sikh, Giani Zail Singh, the then President of India. 
He was honouring these so-called heroes for destroying the Akal Takhat, damaging the 
Harimandir and killing thousands of innocent Sikhs! This was somewhat a repeat 
performance of what occurred 65 years earlier at Amritsar. In April, 1919 a British 
General Dyer opened fire on a gathering, mostly Sikhs, at Jallianwala Bagh close to the 
Golden Temple. Three hundred innocent Sikhs were killed and 2,000 others wounded. 
The Sarbarah (manager) of the Golden Temple, one Ariiy Singh, in his zeal to show his 
loyalty to the British, invited General Dyer to the Golden Temple at a special dinner 
held in front of the Akal Takhat and felicitated him with a siropau and a kirpan: Robe of 
Honour. The General was not only honoured but was declared to be a true Sikh! It was 
certainly the height of idiocy on the part of Ari Singh. And on the part of Giani Zail 
Singh, a person well-versed in Sikh history and sacred Sikh literature, it was even more 
unforgivable. History will not erase such questionable actions of eminent Sikh leaders 
who resort to political expediency instead of standing up for plain conscience and 
moral courage. It shows a basic lack of political savvy and statesmanship, and Zail 
Singh’s plain attempt at blind loyalty to the Congress party and Indira Gandhi. 


Tam not the only person critical of the gallantry awards. Most Sikhs were pretty 


annoyed about this shocking hypocrisy and many have condemned it. Here ts an 
example: 


It was unfortunate that those who conducted the Blue Star attack were promoted and 
decorated with gallantry awards, thus adding fuel to the fire. The government fails fo note 
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that those whom it decides to honour and reward are often traitors and quislings in the A 

of the great majority of the Sikhs. The situation calls for imagination, sympathy , es 

statesmanship in order to bridge the gap in the perception of the two communities. nd 
Dr Gurdarshan Singh of Punjab Univers 


The conduct of Zail Singh, the then President of India, during the blood 
“Operation Blue Star” has been condemned by many writers. Here are two examples 


. If Zail Singh, the former Indian President is branded a quisting, I can understand. In his 
7 official capacity, he issued the orders approving the invasion of the Golden Temple and 
many other Gurdwaras in Pufjab on Guri Arjan’s martyrdom day in June 1984. His poor 
judgment and moral cowardice opened a new chapter on state terrorism against the Sikhs 
AN and brought India close to fragmentation. A sense of self-respect as a Sikh would have 
required that the papers he signed should have been that of his resignation as President. I 
am reminded that over the 500 years of our history, many Sikhs in responsible POSitions 
have acted abominably. 
Professor I. J. Sinigh, Sikhs and Sikhism, p. 76, 


Zail Singh visited the Golden Temple on 8th June, 1984, accompanied by a Doordarshan 
(Television) team. Coagulated human blood still covered the parikarma. In the crimson 
waters of the pool there floated 3 dead bodies. The Giani was seen on the Television screen, 
by the whole of India, strutting about the parikarma ‘like an aged bridegroom resplendent in 
his white sherwani and chooridar sporting a rose-bud in a button hole and wearing Salim 
Shahi shoes. His bodyguard opened an umbrella, to shade him from the sun. It was on 
charges of being shaded by an umbrella, wearing shoes and the assumption that as Head of 
the Defence Services he had signed a warrant authorising the army to storm the Temple 
that the Five Head Priests declared him a tankhdiya (deserving of ostracism and 
punishment). The charges were not strictly true - but the community was in no mood to 
! listen to his defence. The Giani was fully aware of the community’s disapproval of his 
ti | conduct. A few days after the pronouncement against him, he admitted ruefully, “I don’t 
think the Sikhs will ever forgive me.” 


Tragedy of Punjab, p. 117. 


As President of India, Zail Singh was the de-jure Commander-in-chief- of India’s 
armed forces. He was obviously either a party to the Army’s assault on the Golden 
Temple or acquiesced without protest. Any true Gurstkh would have at once resigned 


his position of President of India if unable to prevent or stop the assault: 


The savagery of the attack on the Golden Temple, the simultaneous killing of Sikhs in 
numerous other Gurdwara in Punjab, including Granthis, the systematic arrest, torture and 
persecution of young Sikhs in villages of the Puiyab, could have left any community cowed, 
enfeebled and helpless. This was undoubtedly what Indira Gandhi had calculated and 
hoped for. Alas, she was proved hopelessly wrong. She had ignored the lessons of Sikh 


history under earlier Mughal and Durant persecution, when thousands of Sikhs were 
slaughtered with the object of wiping out permanently the Sikh race. The brave Sikhs have 
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always survived.” 
The Sikh Messenger, London. 


The destruction of the Akal Takhat and the death of Sant Bhindranwale is not the 
of the story; far from it. The independent human spirit of the Sikhs cannot be so 
vasily ¢ rushed. Many others before Indira Gandhi had tried but failed. Mighty tyrants 
ike Nadir Shah, Abdali and the Mughals all tried but failed miserably. Abdali 
destroyed the Akal Takhat and the Harimandir Sahib on no less than three occasions. 
The Mughal Emperor Farrukh Siyar issued an edict according to which every Sikh 
wherever seen was to be immediately arrested and offered only one option, either 
jslam or the sword. He was to be executed then and there without any hesitation or loss 
of time. For every Sikh head Rs 25 was given as a reward. The brave Sikhs survived all 
religious persecution. 


end 


this terror and 


The Sikhs survived because they are a people, and to use a famous phrase of a poet, 
WB. Yeats, “no mean people either.” They are unique, sui generis, with an ethnic and 
cultural flavour entirely their own. Their attachment to their religion, culture and the 
traditions of their ancestors has never been in doubt. They are a valiant, proud people, 
proud of their heritage. Their very successful rule of the whole of north India, 
including most of present day Pakistan, for almost one hundred years, is a 
demonstrable fact of history. Even today, they have successfully survived as a separate 
people in spite of subtle efforts to de-stabilize them and bring them into the so called 
“main stream” so that their strong distinct identity may eventually submerge in the 
great sea of Hindu India: 


The trauma of ‘Operation Blue Star’ and the brutalization of Pufjab is now largely spent 
but it would be a grievous error to believe that the volatile, restless and brave Sikh 
community has at last “come around” and settled for a diminished role and an uncertain 


future. 
The Sikh Review, Calcutui, 


No matter how objective one may uy to be on “Operation Blue Star” the 
overwhelming hard evidence of Indira Gandhi's malicious intentions behind the 
massive onslaught that she ordered is difficult to gloss over. This malicious intention 
was spelled out by Dr Inderjit Singh, the Editor of The Sikh Messenger London. when he 
wrote : 

The slaughter of young Sikhs brought in from villages in the surrounding coun site show 
that it was an attack directed at the fabric of Sikhism. in short to give the thsome Sikhs ai 


bloody nose, humble them forever and remove the threat of any further res olt 


While Sikhs cursed her, Hindu India acelaimed Indira Gandhi but not tor long, tor. 
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God’s inevitable retribution was swift. In less than six months she met a most violent 
death at the hands of two Sikhs, her own body-guards. Not Knowing and 
understanding their history and egged on by her ignorant Hindu advisors Indirg 
Gandhi completely misjudged the Sikhs. By entering into a religious confrontation 
with them, she almost brought India to the brink of irreversible fragmentation. 


In spite of the incredible blood-bath of “Operation Blue Star”, the Sikhs continue 
to walk tall as ever. Their Harimandir, the fountainhead of their inspiration, which 
commands love, reverence and admiration, is still there, standing like a gem glittering 
in the middle of the Tank of Immortality. Their venerable Akal Takhat, riddled with 
major destruction from cannon shots and hastily patched up the Government, has 
been torn down and completely rebuilt by devout Sikhs with their own hands as their 
passionate service and commitment to their hallowed shrine. The Sikhs flourish, their 
faith prevails and they continue to sing Raj karega Khalsa : The Khalsa shall rule. They 
continue to assert their right to a relatively autonomous Sikh state. The lesson to be 
learnt from this is that no amount of “Blue Star” operations can destroy the spirit and 
roots of Sikhism or wipe out its followers. Five centuries of history show that the spirit 
of the Sikhs, rooted in truth, honour, valour and justice, will remain vibrant. Sikhs are 
constantly reminded about past sacrifices made by Sikh martyrs. The inspiration 
derived from venerating Sikh martyrs has put steel in the soul of Sikhs, They have an 
infinite capacity to confront and survive repressions. Retreat and despair has no place 
in Sikh ethos. “The Sikh Messenger”, London, published a very realistic commentary of 
Operation Blue Star: 


Indira Gandhi's tanks and machine guns have destroyed far more than a major part of the 
Sikh’s most historic shrine; they have also destroyed the non-violent creed of the Congress, 
which Mahatama Gandhi, in a remarkable speech on March 19, 1931, said “was the best 
guarantee of the Sikh’s security in a free but Hindu dominated India”. Today’s Indian 
Constitution, supposedly framed on democratic and secular lines, has been shown to be a 
hollow sham, a licence for persecution and repression in the name of Indian unity; a unity 
based on total coercion. Today Sikhs are termed “separatists.” Sikhs are not separatists but 
the “separated” by unequal laws, religious and social bigotry, the massacre of thousands in 
the Sikh community and the destruction and desecration of their places of worship. 


That the infamous “Operation Blue Star” was a monumental blunder, ill- 
conceived, foolish, and undoubtedly evil is beyond question. It was Indira Gandhi's 
response to what was, after all public expression of political dissent by Sikhs which had 
been going on for some years. The use of heavy weapons, including tanks and 
mountain guns, to put down political dissent was clearly not in accordance with 
international human rights standards. The army Generals did what they were ordered 
to do but it was undoubtedly the political leadership responsible for the massacre of 
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- Sikhs. On the totality of the evidence, there is no getting away from the fact 
‘O eration” Was the brutal retaliation ofa mighty nation against a tiny, valiant 
iting for the restoration of its rights. It was and will remain the most 


judgment of an elected government - the destruction of the most holy 


- vs error of . 
serious t loyal citizens of the state. 


shrine of the mos 

The “BJue Star Operation” and General Brar’s book, Operation Blue Star : The True 

ublished nine years after the event, have been severely criticised by many 

so ding personnel of the Indian Army. Some passages from an article by Retired 
im adier-ceneral M.S. Virk and worth quoting. 


jnnoce” 


“That Operation Blue Star was badly planned, poorly executed, costly in lives to the army 
and civilians and severely damaging the psyche of the Sikhs, and chronically helpful to 
pakistan to further its designs of using certain elements from amongst the Sikhs to 
destabilize India, if not fracture it, is obvious from Brar’s book, and the consequential 


events’. 
The author observes premonitorily; 


“Operation Blue Star was Jaunched in order to preserve the country’s unity and integrity”. 
‘But Brar fails to adduce any evidence to suggest how serious or immediate was the threat, 


if any. 


The book lacks authenticity since it is based on subjective value judgement, not on research. 
Thus it ignores the eye-witness accounts of correspondents, living victims and independent 
observers. It is unlikely that Brar’s account would find acceptance, lacking as it does in 
independent corroboration. 


An unbiased and less self-righteous approach would have allowed Brar to produce a more 
authentic account of the Operation. General Brar’s account does not go beyond his 
subjective version and self-serving justification. The book has, to that extent, little historical 
value and fails to explode the “myths and half-truths” which he set out to do. It has possible 
spawned other myths. 


The controversy surrounding the burning of the historic Sikh Archival Library and 
Toshakhana is left unresolved. Brar’s account is at variance with those of the others which 
suggest it was “set on fire a full two days after Blue Star was officially concluded”. (Dipankar 
Gupta, “The Communalising of Puijab” in the “Economic and Political Weekly”, July 13. 1983) 


The General has lost a great opportunity of redeeming himself by writing a book which ts 
more like His Master’s Voice. 


“The Sikh organisations, leaders and scholars owe it to themselves and future generations 
to research and produce and authentic history of the event using modern techniques and 
eyewitness accounts and video tapes. The Government may wish to bury the truth; it must 
be Prevented from doing so by those who care for the truth.” 

The Sikh Review, October, 1993, 
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Finally, { would like to conclude this true story of Sant Bhindranwale on a Personal 
note. The discovery of the hidden truth of the Bhindranwale saga has brought about in 
mea variety of feelings. First, feelings of astonishment at the incredible extent to which 
the Indian government had gone to suppress the Sikhs and deny them their legitimate 
rights, My astonishment was even greater at finding Prime Minister Indirg Gandhi 
remaining, right up to her death, ungracious and unrepentant about ordering the 
unwarranted military invasion of a holy shrine, an undeniable wrong, a mortal sin foy 
which she paid with her life. 


Secondly, feelings of sympathy for the three innocent senior Army Officers, with 
distinguished service records, who were made use of by Indira Gandhi to execute, 
under orders, her evil design against the perceived trouble some Sikhs. These 
Generals were completely innocent men who had no intention or desire to cause any 
harm to a holy Sikh shrine. They became pawns in Indira Gandhi's evil scheme and 
instruments of destruction, against their will - of innocent lives and physical damage of 
the holiest of all Sikh shrines. 


Thirdly, feelings of disgust at the Indian government’s hypocrisy. ‘The resulting 
carnage on the temple was projected as a great victory meriting the award of gold 
medals to the three Generals who planned and executed the ill-conceived military 
operation. 


Fourthly, feelings of sorrow at the destruction of the Akal Takhat and the great loss 
of innocent lives. I even felt sorry for General Brar. An innocent man, son of a very 
illustrious family, he was made to lead and direct the Army’s invasion of the Temple 
and earn the wrath of the Sikhs worldwide for the resulting destruction of the Akal 
Takhat. His family had a great tradition for military service - his father was also a 
General, (Lt. General Digambar Singh Brar), his uncle TS. Brar was an Air Marshal 
and his grandfather, Sardar Bahadur Captain Hira Singh Brar was a member, in the 
1920's of the Central Legislature of Colonial India and the only Indian for whom 
Katherine Mayo has a good word in her book, Mother India. I suppose it was General 
Brar’s destiny to be involved in the destruction of the Akal Takhat. 


Although General Brar published his book, Operation Blue Star : The True Story nine 
years after the events of June 1984, and even after reading many other authoritative 
accounts by other eminent authors, he gives the impression in his book that Indira 
Gandhi did the right thing in ordering the Army to invade the Temple and take Sant 
Bhindranwale dead or alive because she had no other alternative. I am afraid, im 
expressing this opinion, the General is gravely in error. 


If ever General Brar gets to read this monograph on Sant Bhindranwale, I would 


The Aftermath 1 63 
,ow that my ancestors were also from his village of Patto Hira Singh in the 
ike himt ct of Puiijab. Some two hundred years ago my ancestors moved from Patto 
oss ch and established their own village practically next door. Why they named it 
Hira oe do not know. | was born in village Khotteh in 191}. My family has been 
hotles .n Singapore for over 100 years. My father’s eldest brother came here in 
- siblings followed. We have said good-bye to India and have nothing there, 
her property nor relatives, in Khotteh or Patto Hira Singh which we still refer to as 
ne Wada Pind (main village). I am informed that “Khoffeh wallian da khooh” (our 
oe munity well) is still in use in Patto Hira Singh, although it is now very old and 
co 


dilapidated. 

[am also a Brar but I prefer to use the tribe name of Sidhi. The Sidhis, Brars and 
phuls are all of the same tribe, being descendents of Jaisal, a Bhatti Rajpit who in 1213 
A.D. founded Jaisalmer in the desert of Rajasthan. Sidhi was the sixth descendent of 
Jaisal. Brar was the ninth generation descendent of Sidhi. Our ancestors were all 
Rajpats before they became the Khalsas of Gur Gobind Singh (See Mahan Kosh, p- 


819.) 

“Operation Blue Star” was military misadventure; it carried an immeasurable and 
indelible political cost. There is a useful lesson which has universal relevance. No 
matter how difficult or sensitive race or ethnic relations become within any country and 
no matter what political embarrassment a Government may suffer, the use of military 
force should never be considered as a viable option. Political problems, no matter how 
intractable, demand political solutions. Military force has no place in civil society, 
particularly in solving delicate ethnic relations in a country with numerous 


communities. 


Thirteen years later, Sikhs who continue to have Sant Bhindranwale’s vision are still 
being harassed. Many have been jailed without a trial. Some have been killed in “false 
encounters” and there are reports of brutality perpetrated by the Indian military and 
police against Sikh youths on the slightest suspicion of supporting extremists. The 
armed forces reportedly savaged and extinguished so many Sikh lives and violated 
every conceivable norm in the name of combating militancy. All this clearh violates 
India’s own constitution as well as all other international conventions including the 
International Human Rights Convention. With such oppression in Punjab. 11s not 
surprising that the Sikhs outside India have courageously taken upon themselves to 
“<pose the atrocities committed by the Iudian Government and champion the pursuil 
of limited autonomy so that contemporary Siklis in Punjab can live a respectable life. 
Like the diaspora of the Jews, the Sikhs have a similar spiritual and cultural atfinity 


With the Puacs ; . . bg vayal | 
he Punjab that cannot be wished away. Can they in the midst of upheaval in 
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Puiijab remain acquiescent and indifferent? Their strong historical and eMotiona] 
roots impel foreign Sikhs to espouse the cause of their brothers in Puijab. If the 
remain quiet, it would be seen as condoning oppression in Punjab and not lifting 4 
finger to help. This is why Puiijab has received much attention from foreign Sikh, in 
recent years. 


Finally, in closing this monograph on our beloved Sant, I respectfully endorse what 
my friend Sardar Saran Singh, the learned Editor of The Sikh Review, Calcutta, has 
commanded to the Sikhs for the future, a very desirable objective, with which ] fully 


agree. 


“Fifty years on, (since independence) when India is a bewildering medley of teeming 
millions, its landscape of snow clad mountains still inspires awe, its mighty rivers - with 
monsoon drenched deltas and emerald green paddy fields- remain utterly enchanting, We 
wish India a Happy anniversary. 


The knowledge and wisdom based on many agonising developments of these decades must 
however provide us with many object lessons for the future. These lessons spell out - to 
every caring citizen - that peaceful co-existence, rather than political and religious conflict, 
are our best gift to posterity. Inter faith harmony, rather than fenced off borders, will ensure 
survival of freedom with honour, as proclaimed by Gur Gobind Singh Ji - himself the 
embodiment of Chardi Kala under the most adverse circumstances. Let us not forget history, 
but also sight of our goals leading up to 1999 and into the 21st Century. Let us together 
usher in an era of world-wide re-unification of Guru Sikhi, banish superstition, divisive 
denominations and casteism and, above all, transcend continental and territorja] barriers 
for a new era of Pan-Sikhism for the good of all mankind.” 
The Sikh Review, August 1997 


rali ruti thiti var. pavan pani agni patal 
He Who made the night and day, 
The days of the week and seasons, 
He Who made the breezes blow, the waters flow 
The fires and the lower regions, 
Made the earth - the temple of Law. 
He Who made creatures of diverse kinds 
With a multitude of names, made this the law- 
By thought and deed be judged forsooth, 
For God is true and dispenseth truth. 
There the elect His court adorn, 
And God Himself their actions honours; 
There are sorted deeds that were good and bore fruit, 
From those that were evil and could never ripen. 
This, O Nanak, is all ordained by Him to happen. 
Adi Gurii Granth, Gura’ Nanak Dev, Japuji, Pauyi 34, p.?7. 
Trs. Khushwant Singh. 
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APPENDIX 


Anandpur Salib Resolution 


e Anandpur Sahib Resolution, is a frequently invoked document of modern 
Sikhism pronouncing its basic religious postulates as well its political goal. 


After having enjoyed power under Chief Ministers, Gurnam Singh and Prakash 
singh Badal in the Punjab, newly demarcated in 1966, Sikhs as represented by their 
premier political party, the Shiromani Akali Dal, were able to capture only one seat at 
the elections to Indian Parliament (1971) from among the 13 which were Punjabi’s 
portion. In the Punjab Assembly elections which took place in March 1972 their tally 
was a mere 24 seats out of a total of 117, and the Punjab Government passed into the 
hands of the Congress party, with Giani Zail Singh (later, President of India) as Chief 
Minister. This electoral debacle led to self-introspection on the part of the Shiromani 
Akali Dal which appointed on December 11, 1973 a sub-committee to reflect upon the 
situation and to proclaim afresh the programme and policies of the Dal. 


The 12-member committee consisted of Surjit Singh Barnala, Gurcharan Singh 
Tohra, Jiwan Singh Umranangal, Gurmeet Singh, Dr Bhagat Singh, Balwant Singh, 
Gian Singh Rarewala, Amar Singh Ambalavi, Prem Singh Lalpura, Jaswinder Singh 
Brar, Bhag Singh, and Major-General Gurbakhsh Singh of Badhani. The first meeting 
of the sub-committee took place at Amritsar. The venue then shifted to Chandigarh 
where the committee of the celebrated Sikh intellectual and thinker, Sirdar Kapir 
Singh, whose impress the draft emerging finally from its deliberations carried. The 
document was adopted unanimously by the working committee of the Shiromani Akali 
Dal at a meeting held at Anandpur Sahib, a town sacred to Gurti Gobind Singh, also 
reverenced by Sikhs as the birthplace of the Khalsa. Since it was adopted at Anandpur 
Sahib (October 16th and 17th, 1973) the resolution came to be known as the 
Anandpur Sahib Resolution. It was endorsed in the form of a succession of resolutions 
at the 18th All-India Akali Conference of the Shiromani Akali Dal at Ludhiana On 
October 28-29, 1978. An English version of the resolution is quoted below: 


Whereas, the Sikhs of India are a historically recognised political nation ever since the 
inauguration of the Khalsa in AD 1699, and 


Whereas, this status of the Sikh nation had been internationally recognized and accepted by 
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the major powers of Europe and Asia, viz France, England, Italy, Russia, China, Persia (now 
Iran), Afghanistan, Nepal, and the Company Bahadur, Fort William, Calcutta, till the 
middle of the 19th century, and again by the outgoing, British as well as by the Hindy- 
dominated Congress and the Muslim League of India in the middle of the 20th century, 
and 
Whereas, the brute majority in India in 1950, imposed a constitutional arrangement in 
India which denudes the Sikhs of their political identity and cultural popularity, thus 
liquidating the Sikhs politically and exposing them to spiritual death and cultural decay 
leading inevitable to their submergence and dissolution into the saltish sea waters of 
incoherent Hinduism, and 
Whereas, the Sikhs have been thus shackled and enslaved in unethical and cynical 
repudiation of solemn and binding commitments and public promises earlier made to the 
Sikhs. While the Sikh representatives in the Indian Constituent Assembly, in 1950, refused 
to affix their signatures to the official copy of the Indian Constitutional Act thus 
promulgated, the Shiromani Akali Dal in the name and on behalf of the Sikhs proclaims 
that the Sikhs are determined, by all legitimate means, to extricate and free themselves 
from this degrading and death dealing situation so as to ensure firmly their honourable 
survival and salvage their inherent dignity within India and their birthright to influence 
meaningfully the mainstream of world history. 


The Sikhs therefore demand, firstly, that an autonomous region in the north of 
India should be set up forthwith wherein the Sikh interests are constitutionally 
recognised as the fundamental State policy. Secondly, that this autonomous region 
includes the present Punjab, Karnal and Ambala districts of Haryana, inclusive of 
Kangra district of Himachal Pradesh, Chandigarh, Pinjore, Kalka, Dalhousie, 
Nalagarh Desh, Sirsa, Guhla and Ratia areas and Ganganagar district of Rajasthan, 
thus bringing main contiguous Sikh population and Sikh habitats within this 
autonomous Sikh region as an integral part of the Union of India, and, thirdly, this 
Sikh autonomous region may be declared as entitled to frame its own internal 
constitutions on the basis of having all powers to and for itself except foreign Relations, 
Defence, Currency and General Communications which will remain subjects within the 
jurisdiction of the Federal Indian Government. 


“MAY THE RIDER OF THE BLUE HORSE HELP US,” 


A. Basic POSTULATES 


1. The Shiromani Akali Dal is the very embodiment of the hopes and aspirations the 
Sikhs and as such is fully entitled to its representation. The basic postulates of this 
organization are human co-existence, human welfare and the ultimate of all 
human beings with the Lord. 


; These 
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postulates are based upon the three great principles of Sri Gurai Nanak Dev 
i, namely nam japo, kirat karo, and wand chhako, 1.e. meditation on God's Name, 
honest labour, and sharing the fruits of this labour with the needy. 


; PURPOSES 


The Shiromani Akali Dal Shall ever strive to achieve the following aims: 
Propagation of Sikhism, its ethical values and code of conduct to combat atheism. 


Preservation and keeping alive the concept of distinct and sovereign identity of the 


Panth and building up of appropriate conditions in which the national sentiments 


and aspirations of the Sikh Panéh will find full expression, satisfaction and facilities 


for growth. 


_ Eradication of poverty and starvation through increased production and more 


equitable distribution of wealth as also the establishment of a just social order sans 
exploitation of any kind. 


_ Vacation of discrimination of the basis of caste, creed or any other ground in 


keeping with the basic principles of Sikhism. 


Removal of disease and ill-health, checking the use of intoxicants and provision of 


full facilities for the growth of physical well-being so as to prepare and enthuse the 
Sikh nation for the national defence. For the achievement of the aforesaid 
purposes, the Shiromani Ak4li Dal owns it as its primary duty to inculcate among 
the Sikhs religious fervour and sense of pride in their great socio-spiritual heritage 
through the following measures: 


(i) Reiteration of the concept of unicity of God, meditation on His Name, 
recitation of Gurbani, inculcation of faith in the ten holy Sikh Guriis as well as 
in Gurii Granth Sahib and other appropriate measures for such a purpose. 


(ii) Grooming at the Sikh Missionary College of Sikh youth with inherent 
potential to become accomplished preachers and poets so that the 
propagation of Sikhism, its tenets and traditions and its basic religious values 
could be taken up more effectively and vigorously. 


(111) Bapusing the Sikhs on a mass scale with particular emphasis on schools and 
colleges wherein the teachers as well as the students shall be enthused 


through regular study circles. 
(iv) Revival of the religious institution of dasvandh among the Sikhs. 


(v) Generating a feeling of respect for Sikh intellectuals including writers and 
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(vi) 


(vil) 


preachers, who also would be enthused to improve upon their 


accomplishments. 


Streamlining the administration of the Gurdwaras by giving better training to 
their workers. Appropriate steps would also be taken to maintain Gurdwar3 
buildings in proper condition. The representative of the party in the 
Shiromani Gurdwara Prabandhak Committee would be directed to pull their 
weight towards these ends. 


Making suitable arrangements for error-free publication of Gurbani, 
promoting research in the ancient and modern Sikh history, translating holy 
Gurbani into other languages and producing first-rate literature on Sikhism. 


Taking appropriate measures for the enactment of an All-India Gurdwardg 
Act with a view to improving the administration of the Gurdwaras throughout 
the country and to re-integrate the traditional preaching sects of the Sikhism, 
like Udasis and Nirmalas, without in any way encroaching upon the 
properties of their Maths. 


(viii) Taking necessary steps to brings the Sikh Gurdwaras all over the world under 


(ix) 


a single system of administration with a view to running them according to 
the basic Sikh forms and to pool heir resources for the propagation of 
Sikhism on a wider and more impressive scale. 


Striving for free access to all those holy Sikh shrines, including Nankana 
Sahib, from which the Sikh Panth has been separated, for their pilgrimage 
and proper upkeep. 


PoLiTicaL GOAL 

The political goal of the Pazith, without any doubt, is enshrined in the commandments 
of the Tenth Lord, in the pages of Sikh history and in the very heart of the Khalsa 
Panth, the ultimate aim of which is the pre-eminence of the Khalsa : Khalsa _Ji ke bol bale. 


The fundamental policy of the Shiromani Akali Dal is to seek the realization of this 
birthright of the Khalsa through the creation of a geographical entity and a 


constitutional set-up of its own. For the attainment of this aim - 


1. The Shiromani Ak4li Dal is determined to strive by all possible means to : 


(a) Have all those Punjabi-speaking areas, deliberately kept out of Punjab, such as 


Dalhousie in Gurdaspur district, Chandigarh, Pinjore, Kalka and Ambala 
Sadar, etc. in Ambala district, the entire Una Tvhsil of Hoshiarpur district, 
Shahabad and Guhla blocks of Karnal district, Tohana sub-tahsil, Ratia block 
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ad Sirsa tahsil of Hissar district and Six tahsils of Ganganagar district in 
a ; nen , 

rajasthan, merged with Punjab to constitute a single administrative unit where 
1 the interests of Sikhs and Sikhism are specifically protected, 

i 


(p) In this new Punjab (as in all other states) the Center’s interference would be 
restricted to Defence, Foreign Regulations, Currency and Communications, all 
other department being in the jurisdiction of Punjab (and other states) which 
would be fully entitled to frame their own Constitution. For the aforesaid 
departments of the Centre, Punjab (and other states) would contribute in 


proportion to their respective representation in Parliament. 


() The Sikhs and other minorities living outside Pufjab should be adequately 
protected against any kind of discrimination against them. 


The Shiromani Akali Dal would also endeavour to have the Indian Constitution 
| recast on real Federal principles with equal representation at the Centre for all the 


States. 


_ The Shiromani Akali Dal strongly denounces the Foreign policy of India as framed 
by the Congress party. It is worthless and highly detrimental to the interests of the 
country, its people and mankind at large. Shiromani Akali Dal shall extend its 
support only to such policies as are based upon the principles of peace and 
national interest. It strongly advocates a policy of peace with all neighbouring 
countries, particularly those which have within their borders Sikh population and 
Sikh shrines. The Akali Dal is of the firm view that the foreign policy of India 
should in no case be one of playing second fiddle to any other country. 


. The Shiromani Akali Dal shall firmly resist any discrimination against any Sikh (or 
even other) employees of the Centre or State government [on the basis of his caste 
or creed]. It shall also endeavour to maintain the traditional position of the Sikhs 
in all the wings of the Defence services and needs of the Sikh army personnel shall 
be adequately taken care of by the Pa7ith. The Shiromant Akali Dal shall also ensure 


that sword (kirpan) is accepted as an integral part of the uniform of the Sikhs in the 
Army. 


~ Itshall be the primary obligation of the Shiromani Akali Dal to help rehabilitate ex- 
servicemen of the Defence forces in their civil life, and for such a purpose it would 
extend them every help to enable them to organize themselves and raise their 
voice in an effective way to gain adequate safeguards and concessions for an 
honourable and dignified life. 


_ — . - ALa . . . cone aneladine 
he Shiromani Akali Dal is of the firm opinion that all those persons, mcluding 
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women, who have not been convicted of any criminal offence by a court of law 
should have the right to possess any type of small arms like revolvers, guns, Pistol, 
rifles, carbines, etc, without any license, the only obligation being their 


registration. 


7. The Shiromani Akali Dal seeks ban on the sale of liquor and all other kinds of 
intoxicants, and shall press for a ban on the consumption of intoxicants and 


smoking in public places. 


Apart from defining the basic postulates and principles of policies and its ultimate 
goal, the open session of the General House of the Shiromani Akali Dal, held at 
Ludhiana, also traced the outlines of the long-term socio-economic and cultura] 
aims and objectives of the party, for the attainment of which it adopted twelve sub. 
resolutions. A closer analysis of these sub-resolutions shows while the core of the 
basic resolutions passed by its working committee at Anandpur Sahib in 1973, 
namely the attainment of a special Constitutional state for the Sikhs to ensure their 
growth in accordance with their own socio-spiritual traditions and tenets was fully 
endorsed by the General House of the Shiromani Akali Dal, the scope of greater 
autonomy to the state of Punjab for the aforesaid purpose was widened to include 
all the states. Thus, the shape and scope of the Anandpur Sahib Resolution as it 
finally emerged out of the Ludhiana meet of the Shiromani Akali Dal envisages: 


(i) The attainment of pre-eminence of the Khalsa through special constitutional 
safeguards and powers for the Sikhs. 


(ii) Greater autonomy to all the states by recasting the Centre-State relations on the 
basis of limited powers for the Centre. 


Resolutions adopted, in the light of the Anandpur Sahib Resolution, at the open 
session of the 18th All India Akali Conference held at Ludhiana on October 28-29, 
1978, under the Presidentship of Jathedar Jagdev Singh Talvandi are as under: 


Resolution No. I 

Moved by Sardar Gurcharan Singh Johra, President, Shiromani Gurdwara 
Prabandhak Committee, and endorsed by Sardar Prakash Singh Badal, Chief Minister 
Punjab. 

The Shiromani Akali Dal realizes that India is a federal and republican 
geographical entity of different languages, religions and cultures. To safeguard the 
fundamental rights of the religious and linguistic minorities, to fulfil the demands of 
the democratic traditions and to pave the way for economic progress, it has become 
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_ aperative that the Indian constitutional infrastructure should be given a real federal 
imp redefining the Central and State relations and rights on the lines of the 


b . . 
oP id principles and objectives. 
rt) 


The concept of total revolution given by Lok Naik Jaya Prakash Narian is also 
phased upon the progressive decentralization of powers. The climax of the process of 
entralizauon of powers of the states through repeated amendments of the 
Constitution during the Congress regime came before the countrymen in the form of 
the Emergency (1975), when all fundamental rights of all citizens were usurped. It was 
that the programme of decentralization of powers ever advocated by Shiromani Akali 
Dal was openly accepted and adopted by other political parties including Janta Party, 
C.PI. (M), D-M-K.. etc. ' 


Shiromani Akali Dal ever stood firm on this principle and that is why after a very 
careful consideration it unanimously adopted a resolution to this effect first at the All- 
India Akali Conference, Barala, then at Anandpur Sahib which has endorsed the 
principle of State autonomy in keeping with the concept of federalism. 


As such, the Shiromani Akali Dal emphatically urges upon the Janta government to 
take cognizance of the different linguistic and cultural sections, religious minorities as" 
also the voice of millions of people and recast the constitutional structure of the 
country on real and meaningful federal principles to obviate the possibility of any 
danger to the unity and integrity of the country and, further, to enable the states to 
play a useful role for the progress and prosperity of the Indian people in their 
respective areas by a meaningful exercise of their powers. 


Resolution No. 2 

This momentous meeting of the Shiromani Akali Dal calls upon the Government of 
India to examine carefully the long tale of the excesses, wrongs illegal actions commit- 
ted [against the Sikhs] by the previous Congress Government, more particularly 
during the Emergency, and try to find an early solution to the following problems: 


(a) Chandigarh originally raised as a Capital for Punjab should be handed over to 
Punyab. 
(b) The long-standing demand of the Shiromani Akali Dal for the merger in Punjab of 


the Punjab-speaking areas, to be identified by linguistic experts with village as a 
unit, should be conceded. 


(c) The control of head works should continue to be vested in Punjab and, if need be, 
the Reorganization Act should be amended. 
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(d) The arbitrary and unjust Award given by Mrs Indira Gandhi during the Emergen 
on the distribution of Ravi-Beas waters should be revised on the universaty 
accepted norms and principles, and justice be done to Punjab. y 


(e) Keeping in view the special aptitude and martial qualities of the Sikhs, the 


. . . Present 
ratio of their strength in the Army should be maintained. 


(f) The excesses being committed on the settlers in the Tarai region of the Utter 
Pradesh in the name of Land Reforms should be vacated by making Suitable 
amendments in the ceiling law on the Central guidelines. 


Resolution No. 3 

(ECONOMIC POLICY RESOLUTION) 

The chief sources of inspiration of the economic policies and programme of the 
Shiromani Akali Dal are the secular, democratic and socialistic concepts of Guri Nanak 
and Guri Gobind Singh. Our economic programme is based principles: 


(a) Dignity of labour. 


(b) An economic and social structure which provides for the uplift of the poor and 
depressed sections of society. 


(c) Unabated opposition to concentration of economic and political power in the 
hands of the capitalists. 


While drafting its economic policies and programme, the Shiromani Akali Dal in 
its historic Anandpur Sahib Resolution has laid particular stress on the need to break 
the monopolistic hold of the capitalists foisted on the Indian economy by 30 years of 
Congress rule in India. This capitalist hold enabled the Central government to assume 
all powers in its hands after the manner of Mughal imperialism. This was bound to 
thwart the economic progress of the states and injure the social and economic interests 
of the people. The Shiromant Akali Dal once again reiterates the Sikh way of life by 
resolving to fulfil the holy words of Gurti Nanak Dev: 


“He alone realizes the true path who labours honestly, 
And shares with others the fruits of that labour.” 


This way of life is based upon three basic principles: 


(i) Doing honest labour. 
(ii) Sharing with others the fruits of this labour and 
(111) Meditation on the Lord’s Name. 
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oman Akali Dal calls upon the Central and the State 

e Shi mployment during the next ten years. While Pursuing this aim, special 

1d be laid on ameliorating the lot of the weaker sections, scheduled arc 

classes, workers, landless and poor farmers and urban p 

depr™pould be fixed for all of them. 

mh chiromani Akali Dal nee: veen the Punjab government to draw up such an 

ic plan for the state as would turn it into the leading state during the next ten 

econel vaising per capita income to RS. 3,000 and by generating an economic growth 
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The Shiromani Akali Dal gives first priority to the redrafting of the taxation 
ture in such a way that the burden of taxation is shifted from the poor to the richer 
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stru = and an equitable distribution of national income ensured. 
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The main plank of the economic programme of the Shiromani Akali Dal is to 
enable the economically weaker sections of the society to share the fruits of national 
income. 

The Shiromani Akali Dal calls upon the Central government to make an 
international airport at Amritsar which should also enjoy the facilities of a dry port. 
Similarly, a Stock Exchange should be opened at Ludhiana to accelerate the process of 
industrialization and economic growth in the State. The Shiromani Akali Dal also 
desires that suitable amendments should be made in the foreign Exchange rules for 
free exchange of foreign currencies and thereby removing the difficulties being faced 
by the Indian emigrants. 


The Shiromani Akali Dal emphatically urges upon the Indian government to bring 
about parity between the prices of the agricultural produce and that of the industrial 
raw materials so that the discrimination against such states as lack these materials my 
be removed. 


The Shiromani Akali Dal demands that the exploitation of the producers of cash 
crops like cotton, sugarcanes, oil seeds, etc., at the hands of traders should be stopped 
forthwith and for this purpose arrangements be made for purchase by government of 
these crops at remunerative prices. Besides, effective steps should be taken by 
government for the purchase of cotton through the Cotton Corporation. 


The Shiromani Akali Dal strongly feels, that the most pressing national problem ts 
the need to ameliorate the lot of millions of exploited persons belonging to the 
scheduled classes. For such a purpose the Shiromani Akali Dal calls upon the Central 
and State Governments to earmark special funds. Besides, the state governments 
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should allot sufficient funds in their respective budgets for giving free residential plots 
both in the urban and rural areas to the Scheduled Castes. 


The Shiromani Akali Dal also calls for the rapid diversification of farming, The 
shortcomings in the Land Reforms Laws should be removed, rapid industrialization of 
the State ensured, credit facilities for the medium industries expanded anq 
unemployment allowance given to those who are unemployed. For enumeratiye 
farming, perceptible reduction should be made in the prices of farm machinery like 
tractors, tubewells, and also of the inputs. 


Resolution No.4 

This huge gathering of the Shiromani Akali Dal regrets the discrimination to which the 
Punjabi language is being subjected in the adjoining States of Himachal, Haryana, 
Jammii and Kashmir, Delhi, etc. It is its firm demand that in accordance with the 
Nehrii Language Formula, the neighbouring States of Punjab should give ‘second’ - 
language status to Puiijabi because fairly large sections of their respective populations 
are Punjabi-speaking. 


Resolution No.5 

The meeting regrets the against the ‘claims’ of the refugees who had migrated to 
Jammii and Kashmir as a result of the partition of the country, no compensation had 
been provided to them even after such a lone time and these unfortunate refugees 
have been rotting in the camps ever since then. 


This Akali Dal session, therefore, forcefully demands that their claims should be 
settled soon and immediate steps should be taken to rehabilitate them even if it 
involves an amendment to Section 370 of the Constitution. 


Resolution No.6 

The 18th session of the All-India Akali Conference takes strong exception to the 
discrimination to which the minorities in other states are being subjected and the way 
in which their interests are being ignored. 


As such, it demands that injustice against the Sikhs in other states should be 
vacated and proper representation should be given to them in government service, 
local bodies and state legislatures, through nominations, if need be. 


Resolution No.7 
The 18th session of the All-India Akali Conference notes with satisfaction that 
mechanization of farming in the country has led to increase in the farm yield and as a 
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that besides making suitable amendments in the Minimum wages Act, suitable legal 
taken to improve the economic lot of labouring class, to enable it to lead a 
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step fe and play a useful role in the rapid industrialization of the country. 
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Resolution No.9 . . 
This session seeks permission from the Government of India to install a broadcasting 


station at the Golden Temple, Amritsar, for the relay of Gurbani Kirtan for the spiritual 
satisfaction of those Sikhs who are living in foreign lands. The session wishes to make it 
clear that the entire cost of the proposed broadcasting project would be borne by the 
Khalsa Panith and its over-all control shall vest with the Indian Government. It is hoped 
that the Government would have no hesitation in conceding this demand after due 


consideration. 


Resolution No. 10 

This mammoth gathering of the Shiromani Akali Dal strongly urges upon the 
Government of India to make necessary amendments in the following enactments for 
the benefit of the agricultural classes who have toiled hard for the sake of larger 
national interests: 


I. Hindu Succession Act be suitably amended to enable a woman to get rights of 


inheritance in the properties of her father-in-law instead of the father’s. 


2. The agricultural lands of the farmers should be completely exempted from the 
Wealth Tax and the Estate Duty. 


Resolution No.1] 


as vast gathering of the Shiromani Akali Dal strongly impresses Upor 
evernment of India that keeping in view the economic backwardness of the 
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scheduled and non-scheduled castes, provisions proportionate to their Population 
should be made in the budget for utilization for their welfare. A special ministry should 
be created at the Centre as a practical measure to render justice to them on the basjs of 


reservation. 


The session also calls upon the government that in keeping with the settlement 
already made, no discrimination should be made between the Sikh and Hindy 


Harijans in any part of the country. 


Resolution No. 12 

The Congress Government is called upon to vacate the gross injustice, discrimination 
done to Punjab in the distribution of Ravi Beas waters. The Central government must 
also give approval for the immediate establishment of six sugar and four textile mills in 
Puryab so that the State may be able to implement its agro-industrial policy. 


The Encyclopaedia of Sikhism, vol. i, p. 133, 


Neither rain nor sea 

Neither sun nor shade 

Neither birth nor death 

Neither joy nor sorrow 

Beyond all these 

Is single-minded meditation 

Called Sahaj 

It cannot be told nor explained 

It cannot be weighed nor spent. 

It is neither heavy nor light 

Neither high or low. 

Day and night have no power over it 

Water cannot drown nor fire burn it 

Such has the True Gurii made it 

Inaccessible and inapprehensible. 

It is achieved only by the grace of the 

Gurii who abides in every heart. 

Says Kabir, let my life be a sacrifice to my Guri 

And may I live in the company of godly men. 
Adi Gurit Granth, Kabir, Gauri Bairagan. 

Trs. Khushwant Singh 
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When it was time to build your bark 

You did not try 

When you see the ocean angry and the waves lash, 
For help you cry. 


Touch not the Kusum flower, Beloved, 

It will burn your fingers. 

You are tender 

And the Master’s words are harsh. 

As milk taken returns not to the udder, 

So a wasted life is without meeting with the Master. 
Says Farid: Sisters, when our husband sends 

For us, gO we must. 

‘Our souls like swans fly away, our bodies come to dust. 
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